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HON. MANMOHAN SINGH 
PRIME MINISTER OF INDIA 
Hon. Manmohan Singh Ji, 
Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh. 


May 29, 2004 


It is with pride that all Punjabis, especially Sikhs, rejoice at your 
appointment as Prime Minister of India, the world’s largest functioning 
democracy. We also noted with great satisfaction your statement that 
communal riots do happen but the governments have the power to stop 
them. For the carnage in Gujrat against the Muslims in 2003 and the 
holocaust against the Sikhs in 1984, the governments in power during 
those events must bear the responsibility. We recognize that the great 
leaders have to govern and compromise for the greater good of the 
country, especially when one party does not have a clear mandate. 
However, we feel that the ethical values and the principles should never be 
compromised for the sake of consensus. 


While we join others in praising your precedent setting nomination to this 
high position, we also note your attempt in 1999 during your election 
campaign to put the blame of 1984 carnage against the Sikhs on RSS. At 
that time it was a Congress Govt. and a Sikh President. 


We wish you success in turning India into a prosperous, peaceful and just 
society. It is in that spirit that we submit the following suggestions: 

1. Repeal the Prevention of Terrorism Act (POTA) with immediate effect. 

2. Release all Sikh youth incarcerated since 1984. 

3. Bring to justice the perpetrators of pogroms against Sikhs in Nov. 1984. 

4. Provide financial compensation to the survivors of those pogroms. 

5. Simultaneous to that render an apology on behalf of the Congress party. 

6. Reconsider the appointment of Jagdish Tytler to your cabinet. 

7. Name people of conscience and strength of character to the National 
Commission for Minorities in India, free from Govt. interference. 

8. Our native Panjab has suffered dismemberment, first into two and then 
the half that you and I call ‘des’ into further three. To add insult to the 
injury even those borders are disputed and Panjab has been denied its 
own capital. That problem needs an urgent solution. 

9. For the sake of diaspora Sikhs instruct the Indian diplomats to stop 
interfering in our Gurdwara affairs and stop asking for siropas. 

10. Instruct the American and other Embassies to trash the Indian Ministry 


of Foreign Affairs list of Sikhs to be denied visas to their countries. 
Sincerely, 
Hardev Singh Shergill, Secretary General, Singh Sabha International 
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GUEST EDITORIAL 


After 400 years of Sikh Martyr logy 
Gurpal Singh Khaira 


Guru Nanak was chosen by God to propagate His message in the 
modern world. This message preached compassion, contentment, 
high morals and truthful living as key to individual happiness as 
well as social and communal harmony. He summed his message in a 
simple package easy to follow. He explained that earning ones own 
living through honest labor is prerequisite to a dignified life free of 
jealousy, envy and ego. This was the prescription, which created 
saintly law-abiding warrior citizens. 


It was natural for the message to be opposed by the vested interests 
of the time especially the priestly classes (Brahmins and Mullahs) of 
the established religions. As a result he suffered lot of abuse. He 
was labeled a wicked spirit (Bhutana), and out of step (baytala) in 
addition to many other derogatory terms. He denounced cruelties of 
invader Baber and his army against the innocent citizens. For this 
boldness he suffered imprisonment to hard labor. The fifth Nanak 
Guru Arjan Dev ji defended every body’s right to live as free people 
and practice their faith. He suffered death by torture at the hands of 
the emperor Jahangir. 


The supreme sacrifice of the ninth Nanak Guru Teg Bahadur ji is 
unparalleled in the history of the world. He offered his head along 
with three of his followers at Chandani Chok Delhi in the defense of 
another religion. The Brahmins for whom the Guru sacrificed his 
life were always opposed to the Gurus message of Ik Onkar. The 
tenth Nanak Guru Gobind Singh ji sacrificed everything he held 
dear to his heart for the freedom of common people and their right 
to life and liberty without any interference from the government. 
His parents, all four young sons, several cousins and finally he 
himself laid down their lives and inspired people not to tolerate any 
injustice under the guise of state legalities. 


It is this spirit of the Sikh Gurus in the individual as well as 
collective blood of the Sikh panth that make them stand up against 
tyranny and come to the defense of the victims regardless of their 
ethnicity or religious beliefs. Their acts of supreme sacrifices 
opened the floodgates of the pent up energies of the people. The 18" 
century witnessed this spirit under the leadership of Khalsa when 
there was no shortage of volunteers who came forward to embrace 
martyrdom. Bhai Taru ji and Bhai Mani Singh ji are the shinning 
examples of the ones who died under unbearable torture yet 
accepted it as God’s will (Bhana) with a smile. The numbers of Sikh 
martyrs are too numerous to narrate. The Sikh panth has honored 
them all by remembering them collectively in its daily prayer. 

frat frit frbot 3 osH Js AA eS... 
Against this background of 400 years of Sikh martyr logy we are 
celebrating the 400" anniversary of the compilation of the Aad 
Granth under the editorship of Guru Arjan Dev ji on September 1, 
1604. (Date according to Nanak shahi calendar). When completed it 
was called Pothi and the Guru equated it to the Enlightener 
(Permaser). Singing, discussing and contemplating the Bani of the 
Pothi in the company of the pious people in a congregation 
knowledge of God’s attributes and wisdom is gained. 


<o. ~ 


This pothi/granth with the addition of the Bani of the 9" Nanak 
Guru Teg Bahadur ji was canonized as eternal Guru of the Sikhs 
by Guru Gobind Singh ji 104 years later in 1708. Thus the human 
succession to Guruship was ended and the shabad became the 
guiding light for the followers. We will be celebrating 300" 
anniversary of Gurgaddi divas of Shri Guru Granth Sahib ji in 
2008. 


Today Sikhs have forgotten the Guru’s message to contemplate the 
Gurbani. Under the stewardship of vested clergy they have resorted 
to ritualistic parrot reading similar to Hindu chanting of mantras. It 
has become an object of idol worship rather than the source of 
knowledge and inspiration. Guru Granth ji says we have ended all 
bondage by rejecting all priestly control 

THT SIT TI 3 AG 


However, Sikh panth today again find itself firmly in the grips of 
priests with newer titles as Granthis and Jathedars. Baseless story 
of Baba Budda being appointed first granthi by Guru Arjan is 
propagated to legitimize and establish credibility for the position of 
granthis. By this story we are lead to believe that clergy is to be 
obeyed because the position was sanctioned and approved by Guru 
Arjan Dev ji. This is far from truth as guru’s experience with the 
Masand system showed that eventually the priestly class become 
corrupt, arrogant and immoral. It is a blatant fact that by 
dismissing all Masands Guru Gobind Singh Ji abolished all 
positions of clergy and instructed his Sikhs to perform all religious 
function without the help of paid priests/granthis or modern day 
jathedars, the so called high priest. 


Gurbani advocates no dietary or dress code for the Sikhs to walk 
on the spiritual path. Our clergy is trying to enslave us by imposing 
what we can eat and what we can wear. Adherence to these leads 
to egoistical behavior, ritualistic and discriminatory tendencies 
giving rise to fundamentalism based on rituals rather than 
spirituality based on Gurbani. Ignoring the shinning light of the 
eternal Guru Granth Sahib this clergy is going to the 
overwhelmingly Hindu Government of India to define a Sikh. 
They have denied women to perform sewa and keertan at Darbar 
Sahib, Amritsar in an open defiance of Sri Guru Granth Sahib. No 
other religion allows their clergy to defy the injunctions of their 
scriptures. Sikh panth that defied all odds in opposing the Mugals, 
the pathans and the British today find itself helpless against the 
excesses of these self-declared high priests. 


Today the Sikhs have migrated and are living in all four corners of 
the world. The curse of clergy is dividing them everywhere on the 
basis of external form or what food to eat. We learn from Gurbani 
that it is individual’s own actions and behavior, which makes him 
good or bad. Yet the clergy insists on judging an individual as a 
good or bad based on the actions of his children and family 
members. Under this criterion one can question our Gurus’ 
qualifications to be gurus because of the actions of their children. 
They have assumed it within their power to judge and expel people 
from the Sikh religion by excommunication. Their wrath falls on 
anyone who questions their interpretation of Gurbani or their 
giving preference to traditions contrary to the Gurbani. 


However, It is not too late for the Sikh panth. On the bright side all 
is not lost. The Sikh panth is waking up and questioning the 
highjacking of Sikhi by the clergy with the aid of corrupt 
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politicians. Sikh ideals for which our Gurus sacrificed their lives are 
being revived. Reform organizations are springing up in all 
countries where Sikhs are living and efforts are in the works to unite 
them. Conferences are conducted to educate the Sikh public all over 
the world. Ritualistic practices of parroting few Banis in the 
morning and evening but worshipping the rest of Shri Guru Granth 
Sahib as idol is not the Sikh way and must be rejected. Gurbani 
needs to be understood to shape our lives as gurmukhs. Punjab our 
homeland has finally seen unity to safe guard our economic interests 
against the continuous encroachment by the Indian union. The Sikhs 
are a hard working ethical people and are soaring to the highest 
reaches in all fields of life. It should not take them long to rein the 
clergy and return to the path laid down by our gurus as enshrined in 
shri guru Granth Sahib ji. 
eK ek 


SINGH SABHA INTERNATIONAL MEMBERSHIP 
2004 
Patron Members: 
01. Hardev Singh Shergill, Roseville, CA, USA 
02. Dr. Harbhajan Singh Shergill, Lodi, CA, USA 
03. Karamjit Singh Shergill, Calgary, Albeta, Canada 
04. Ranjit Singh Shergill, Sacramento, CA, USA 
05. Baldev Singh Shergill, Calgary, Alberta, Canada 
06. Dr. Gurcharan Singh Kanwal, Coeburn, VA, USA 
07. Avtar Singh Dhami, Union City, CA, USA 
08. Sadhu Singh Rikhiraj, Chicago, IL, USA 
09. Dr. Baljit Singh Sidhu, Chester, VA, USA 
10. *Akaal Foundation of the Fidelity Investments Charitable 
Gift Fund. 

[* We do not know who established the Akaal Foundation 
and who is deciding what it should support. This is the 
second time that we have received a cheque from the 
Fidelity Investments Charitable Gift Fund in Akaal 
Foundations’ name. We appreciate their support of our 
work and thank them for abiding by Guru’s advice: 

MAB UPS X FS MAB AT VS I [1245] 

We need many more philanthropists like Akaal Foundation.] 
Life Members: 
01. Gurvinderpal Singh Kochar, Midlothian, VA, USA 
02. Dr. Harminder P.S. Bajaj, Midlothian, VA, USA 
03. Ujagar Singh Gill, Arlington Hts. IL, USA 
04. Dr. Jasbir Kaur, Aurora, IL, USA 
05. Dr. Surjit Singh, Williamsville, NY, USA 
06. Dr. Mohan Singh Saran, Grand Island, NY, USA 
07. Gurpal Singh Khaira, Rocklin, CA, USA 
08. Dr. Jodh Singh, Old Westbury, NY, USA 
09. Piara Singh Gosal, Live Oak, CA, USA 

10. Dr. Prakash Singh Ahuja, Waterloo, Ontario, Canada 

11. Gurpreet Singh Mann, San Jose, CA, USA 

12. Parminder Singh, NSW, Australia 

13. Navinderdeep Singh Nijher, Painted Post, NY,USA 

Annual Members: 

01. Jaswant Singh Hothi, San Jose, CA, USA 

02. Sarbjot Singh Sawadi, San Jose, CA, USA 

03. Sukhjinder Singh Grewal, San Jose, CA, USA 
04. Dr. Gurmit Singh Barsal, San Jose, CA, USA 

05. Tehal Singh Sandhu, Antelope, CA, USA 

06. Gulbarg Singh Basi, Dunwoody, CA, USA 

07. Gujinder singh Bhasin, Richmond Hill, NY, USA 
08. Sukhwant Singh, Richmond Hill, NY, USA 

09. Sarbjit Singh, Elk Grove, CA, USA 


10. 
11. 


12 


Amrinder Singh, Elk Grove, CA, USA 
Malkiat Singh, Burien, WA, USA 


. Gian Singh, Sacramento, CA, USA 
13. 
14. 
15. 
16. 
17. 
18. 
19. 
20. 
21. 
22. 
23. 
24. 
25. 
26. 
oF. 
28. 
29. 
30. 
31. 
32. 


Satnam Singh Dhami, New City, NY, USA 

Surjan Singh Gill, San Jose, CA, USA 

Daljit Singh Jawa, Topeka, KS, USA 

Jujhar Singh Gill, Coventry, UK 

Sohan Singh, Los Angeles, CA, USA 

Gurdev Singh Sangha, Kitchener, Ontario, Canada 
Prof. Rajinder Singh, Surrey, B.C. Canada 

Dr. Pardeep Singh Gill, Rolling Meadows, IL, USA 
Resham Singh Kajley, Yuba City, CA, USA 

Phillip Kajley, Yuba City, CA, USA 

Kavneet Singh Pannu, Voorhees, NJ, USA 
Charanjit Singh Bal, Burnaby, B.C. Canada 
Mohinder Singh Grewal, Kerman, CA, USA 

Nasib Singh Lally, Columbia, SC, USA 

Surendra Singh Chadha, San Louis Obispo, CA, USA 
Inderpal Singh Bajwa, Abbotsford, BC, Canada 
Preetmohan Singh Indianapolis, IN, USA 

Gurdial Singh Matharu, Unionville, Ontario, Canada 
Manjit Singh, Richmond Hill, NY, USA 
Gurshawinder Singh, Sacramento, CA, USA 


SIKH BULLETIN DONATIONS - 2004 


01. Nasib Singh Lally, Columbia, SC, USA 12.00 
02. Karamjit Singh Bains, Hanover Park, IL, USA 50.00 
03. Santokh Singh Saran, Birmingham, UK 200.00 
04. Harnam Singh, Fresno, CA, USA 100.00 
05. Irvinder Singh, San Jose, CA, USA 50.00 
06. Ram Singh Gill, Buena Park, CA, USA 50.00 
07. Balbir Singh, Palo Alto, CA, USA 20.00 
08. Dr. Baldev Singh, Collegeville, PA, USA 100.00 
09. Dr. Malkiat Singh, Stockton, CA, USA 100.00 
10. Bhajan Singh Dhanda, Davis, CA, USA 10.00 
11. Tribhawan Singh Gill, Tracy, CA, USA 100.00 
10. Gulbarg Singh Basi, Dunwoody, GA, USA 150.00 
12. Anonymous, NY, USA 400.00 
13. Bhupinder Singh, NY, USA 50.00 
14. Sukhwant Singh, NY, USA 100.00 
15. Tejinder Singh Sibia, Sacramento, CA, USA 100.00 
16. Dr. Gulzar Singh Johl, Yuba City, CA, USA 150.00 
17. Harbaksh Singh Khaira, Newman, CA, USA 20.00 
18. Sohan singh Chudhary, Reseda, CA, USA 200.00 
19. Khalsa Diwan Society, Abbotsford, BC, Canada 250.00 
20. Inderdeep Singh Malik, Manhattan, NY. USA 101.00 
21.Dr. A. S. Virk, Surrey, BC, Canada 100.00 
22. Jagdev Singh, Fresno, CA, USA 100.00 
23. Dr.G. S. Kanwal, Coeburn, VA, USA 2500.00 
24. Gian Singh, Sacramento, CA, USA 100.00 
25. Shiv Singh, Sacramento, CA, USA 20.00 
26. Malkiat Singh Dhaliwal, Union City, CA, USA 11.00 
27. Dr. Sarjit Singh Sandhu, Boise, ID, USA 101.00 
28. Dr. Hakam Singh, Bradbury, CA, USA 100.00 
29. Jiginder Singh, Houston, TX, USA 100.00 
30. Dr. Jasbir Singh Mann, Fullerton, CA, USA 251.00 
31. Somitter Singh Mundi, Richmond Hill, NY, USA 100.00 
32. Jit Singh Kohli, Jericho, NY, USA 100.00 
33. G.B.Singh, Gravesend, UK 500.00 
34. Jaswant Singh Samra, Jamaica, NY 51.00 
35. Anonymous, Fairfield, CT, USA 100.00 
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36. Rajinder Singh Sawhney, Buffalo, NY 

37. Sohan Singh, Los Angeles, CA 

38. Gurdev Singh Sangha, Kitchener, Canada 

39. Sukhdev Singh Gill, Hercules, CA, USA 

40. Chanan Singh Ghuman, Scarborough, Canada 

41. Mani Singh Kang, Orange, CA, USA 

42. Sadhu Singh Johl, Bakersfield, CA, USA 

43. Bhupinder Mangat, Wheeling, IL, USA 

44. Inderpal Singh Bajwa, Abbotsford, B.C., Canada 
45. Gurdial Singh Matharu, Unionville, Ontario, Canada 


SINGH SABHA INTERNATIONAL 
WORLD SIKH CONFERENCES 2004 
Dates and Locations: 
Sept. 11&12 Melaka, Malaysia 
Sept. 18&19 Sydney, Australia 
Sept. 20" Vancouver, Canada 
Sept. 21" Calgary, Canada 
Sept. 25&26 Toronto, Canada 
Oct. 02&03 Philadelphia, USA 
Oct. 09&10 London, UK 
Oct. 16&17 Chandigarh, India 


Contact List 

SSI HEADQUARTERS 
Hardev Singh Shergill 

201 Berkeley Ave 

Roseville, Ca 95678, U.S.A. 
e-mail editor @sikhbulletin.com 
Tel: 916-773-1994 

Fax: 916-773-6784 





MALAYSIA 
Jaswant Singh Grewal 
No.7 Jalan 14/56 
46100 Petaling Jaya 
Selangor, D.E. 
Malaysia 


e-mail speaklab @tm.net.my 
Tel: 011-603-7874-8710 


Kartar Singh 

27 Jalan 12 Taman Selaseh 
68100 Batu Caves 

Selangor 

Malaysia 

Tel: 011-603-61893764 
e-mail kartars@streamyx.com 
Harwindar Singh 

Tel: 011-603-4025-1889 
Cell: 011-6-0122682417 
e-mail: harveyg @khalsa.com 








AUSTRALIA 

Bawa Singh Jagdev 

12 Meehan Street 

Matraville, NSW 2036 
Australia 

e-mail bawaj @ optusnet.com.au 
Tel: 011-61-296-619-960 





25.00 
50.00 
81.29 
20.00 
25.00 
50.00 
25.00 
20.00 
50.00 
25.00 


Ajmer Singh Gill 
Mobile 0419409608 
e-mail asgill @Ins.com.au 


WESTERN CANADA 
Vancouver 

Gurmit Singh Tiwana 

Tel: 604-859-9794 

Inderpal Singh Bajwa 

Tel: 604-870-3288 

e-mail: jackiebajwa @hotmail.com 


Calgary 

Harcharan Singh 

Tel: 403-250-8898 

Cell: 403-681-8689 

e-mail: editor @sikhvirsa.com 





EASTERN CANADA 

Gurcharan Singh Brar 

39 Oaklea Blvd 

Brampton, Ontario L6Y 5A2 

Canada 

e-mail brar_jiwanwala@hotmail.com 
Tel: 905-454-4741 





UNITED STATES 

Dr. Bakhshish Singh Sandhu 
1328 Jacob Drive 

Yardley, PA 19067 

US.A. 

e-mail b.sandhu @ worldnet.att.net 
Tel: 215-579-9750 

Fax: 215-579-0806 





UNITED KINGDOM 

Avtar Singh Sandhu 

11 Crowland Avenue 

Hays, Middx UB3 4JN, UK 

e-mail asandhu @hillingdon.gov.uk 
Tel: 011-44-208-848-9232 





INDIA 

Prof. Gurtej Singh 

742 Sector 8B 

Chandigarh 160009, India 

e-mail akalsahaigurtejsingh @ yahoo.com 

Tel: 011-91-172-309-1414 and 172-278-0449 

[WE appreciate the support of all those donors who have become patrons, 
life members and annual members of the Singh Sabha International and 
those who have very generously and voluntarily sent in donations for The 
Sikh Bulletin. More donors are needed in order to overcome the obstacles 
that the establishment is putting in our way, to restore monthly publication 
of The Sikh Bulletin and to expand on our work. Six major and some minor 
conferences scheduled during Sept. and Oct. this year are the natural 
progression of the initiatives taken eight years ago at the grass roots level. 
We urge our readers to participate in any of the conferences convenient to 
them. Hardev Singh Shegill] 
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GURU GRANTH SAHIB'PROMOTING RELIGIOUS 
PLURALISM, EQUALITY, SOCIAL AND ECONOMIC 
JUSTICE 
-Gurtej Singh, Chandigarh 

Revelatory Nature 

Guru Nanak (1469-1539 CE) claimed a direct encounter with 
Ultimate Reality and claimed to teach the Truth exactly as’ it was 
revealed to him by God’. He also asserted that what he had to say 
was relevant for the entire humankind. He believed that the purpose 
of his ministry was to bring everyone together in God — a valuable 
asset in a world torn apart by mutual strife. He travelled to the 
religious centres of most of the known world to interact with other 
faiths and to share his Truth. That is exactly what we are doing here 
today. A detailed examination of the alternate and distinct world 
view revealed to the Guru is ample evidence of his unifying 
mission. The ideal is reaffirmed by his concept of God, by the 
depiction of God’s love and concern for creation, by the human 
being’s spiritual duty to live according to His Will and to become its 
champions in the world. 


Concept of One God 

Guru’s God is One, is the Final Cause, and is the common God 
of the entire creation. There is none other than Him’. He is all love. 
He is an absolute sovereign without a rival’. He is both 
‘transcendental and immanent. You inhere in all beings, in water, on 
land in the atmosphere, or wherever else, You inhere in them all’® 
To emphasise the oneness of God, Guru Granth opens with the 
numeral “1” which is placed before the first letter of the Gurumukhi 
alphabet to make ‘Ik-onkaar’ unambiguously meaning, ‘One 
Absolute Reality.’ In the opening verse, the Guru describes the 
attributes of God, which according to his theology, form the basis of 
the human ethical value system and virtues for He is the source of 
all values. 


Attributes of God: The equalising effect 

He is described as ‘Ever existent (True) Consciousness (name), 
the Creator Person, without fear, without enmity, the never dying 
entity, the never-born one, self-effulgent and knowable only by His 
own grace.’ In the first composition, ‘Japu’ the Sikh Morning Prayer 
with which the scripture commences, the first attribute is 
emphasised, “True in the beginning, true throughout time, is True 
and shall ever be True’. The Guru thus points to a timeless Reality 
which is self-revealing, self established and self-naming® dependent 
upon none to introduce it to its creation. Guru’s God is Himself the 
Teacher. ‘He himself speaks and is Himself the listener. He is 
Himself one and Himself the expanded form (creation)’’. Everyone 
is on an equal footing with such a God. The Guru claims no special 
equation with God and no power to intercede on behalf of anyone. 
None may have an exclusive pact with Him, for He is the only God 
common to all'®. He has no chosen people and there is none who is 
permanently or even primarily bad or tainted by sin'!. He is not 
impressed by formal declaration of faith, neither by the 
recommendation of another'’. Purity of life is the key. He delivers 
‘true justice’ based on one’s deeds. No rival (Satan, devil, maya or 
mara) vying for human allegiance, exists in the Guru’s reckoning. 
He believes in the innate goodness of all beings'*. “—Bias for man- 
made ethical systems has been dropped in the hymns of” Guru 
Granth'*. The Guru excludes no one from His mercy. It is thus that 
he made a conscious bid to put individual humans in direct touch 
with Ultimate Spiritual Reality, ignoring geographic, racial, 


linguistic colour, caste barriers and defying religious ones. Could 
there be better news for those who support pluralism in faith? 


All faiths equally valid 

The answer is yes. Guru Granth clearly initiates the doctrine of 
the equal validity of all faiths. The third Nanak earnestly prays 
‘save them from whatever door they approach You. Have mercy, 
save the world on fire.’ The fourth Nanak continues in the same 
vein, ‘take care of all beings —let the corn be in plenty — rid them 
all of pain and poverty, comfort the world’’’. 


God’ sex 

Adding another dimension to his universal and equalising 
approach, the benign Guru reveals an aspect of Reality, which 
ensures absolute equality of status for half the human race 
consisting of women. He says of God that He ‘Himself is man and 
Himself the woman’!®. Elsewhere he states, ‘it cannot be 
ascertained whether God is a Female or a Male’'’. His successor 
Gurus refer to God both as ‘Father and again Mother as well’’®, 
Often the gender indicator is ignored while addressing God. We 
also have a statement of a perceptive bard to the same effect 
entered in the concluding pages of the Guru Granth. This revealed 
truth forms perhaps the most potent basis for establishing the 
equality of sexes in relation to Ultimate Reality. Guru Nanak’s 
most meaningful comment about women is his lament that she 
‘who bears the best of humans’ should be condemned as bad. He is 
referring to certain systems which denigrated her as an 
untouchable, a seductress, a ‘female serpent’ and a ‘doorway to 
hell’ in spiritual reckoning. Had the Guru had his way, millions of 
them would not have perished at the stake as they did in the 15", 
16" and 17" centuries in Europe. 


Divine concern for human welfare 

Unfolding further the implication of God being love, the Guru 
Granth describes in great detail that God, the Father and Mother 
takes deep interest in the created and ‘provides succour to all 
humans as one would to one’s children.’ Besides father and 
mother, God is perceived as a ‘friend’ and a ‘brother’!®. He is 
interested in human welfare as a father is interested in a child or as 
a dear friend is interested in one’s friend. His desire is to see no 
one in distress”. 


God’s Will 

God is perceived to be so concerned about human beings that 
He does not want them to ‘experience fear’ or to ‘suffer even a 
moment of anxiety.’ The ‘world is created by Him and he also 
looks after it’’', He protects it here and in the hereafter’’. This is 
His Will. It is the most pivotal concept mentioned in the Guru 
Granth and has been understood as the ‘divine imperative’ or 
‘God’s cosmic order.’ It is universal and brooks no exceptions. 


Human birth a rare opportunity 

The prevalent reality however is that the world is full of 
tension, mutual strife and exploitation leading to poverty, to war 
and misery. In the Guru’s opinion, the evil causing so much misery 
is born in the mind of a ‘self-oriented person’ (manmukh, an 
egoist) who has succumbed to the five faults (passions and 
cravings) in human nature. Should such a person assume religious 
garbs in a bid to escape, it cannot be done because such a person is 
a pretender and is not religious at heart’. Such a person wails in 
pain all his life for want of exercising the discerning intellect”. 
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The compassionate Lord views this as a great tragedy worth 
averting. For him this world is an ideal ‘place for spiritual 
development’ and a person comes to it to earn spiritual merit”. 
Human birth is a rare opportunity for salvation’®. The ones who 
don’t use it are condemned to cast away a valuable ruby for the sake 
of mere glass. Among the most powerful lines in the Guru Granth 
are those in which the Guru reminds people of their destiny and of 
how they are wasting themselves for inconsequential material 


gains”’. 


The way out for the individual 

First part of the Guru’s solution to the human predicament is the 
creation of God-oriented individuals, with altruism as an essential 
nature. This implies getting rid of the ego and the attendant evils 
like ‘indulgence, anger, greed, excessive attachment and arrogance.’ 
These are the five universal deceivers, the road-blocks to spiritual 
fulfilment. The Guru straightaway rejects total renunciation as the 
answer’. He recommends a middle path of living life fully but 
under reasonable restraint. ‘One must live in the dirt without being 
soiled by it’ just as a duck remains in water but is not wetted’. 
Initially this involves a two-fold effort. One needs to decontaminate 
oneself just as a vessel has to be rubbed clean and purified before 
venturing out to fetch milk*”. Indication is that purity of life is the 
pre-condition of ethical and spiritual progress. Under the guidance 
of a worthy teacher this can be completely successfull*'. This is 
followed by the process of cultivated and conscious imbibing of the 
values which are the attributes of the Supreme Reality. The seeker 
must progressively draw nearer to God by persistent striving to 
serve others, constant remembrance of His name and by 
contemplation upon His attributes. ‘A person can be fulfilled only if 
merger with the One, whose attributes are recited, is complete’*”. It 
is complete submission of ones ego to the divine imperative. 


The second step 

The ‘wall of deception’ is removed for good and one merges 
into Reality. The Guru describes the situation as one of dying to 
the world and of taking new birth in God. His formula for ‘eternal 
inner peace’ is to ‘always bear God in mind,’ to ‘die as described in 
the Word and to then live. This is salvation’**. It is not, however, the 
end. To complete the process, serving the world must be made the 
primary purpose of life. Like individual character, human 
behaviour has to be reconstructed on the foundations of God’s 
attributes. 

The purity of thought and deed coupled with virtuous and ethical 
living brings one nearest to the last phase of spiritual development. 
Self conquest is symbolised by offering of the head, which means 
complete identification with the will of God. Ridding himself of 
individual prejudices, the seeker is ready to serve humanity*° 
lovingly and in an eternal blissful equipoise. That is, the seeker is 
fully prepared to execute God’s will in this world. The final release 
is but a step away’. In accordance with the doctrine of the 
worshipper assuming the form of the worshipped, the person has 
lifted himself to divinity by his boot-strings. A human’s relationship 
with God is now the same as of a wave with the ocean. Dross is so 
completely transformed that the human form itself is now 
misleading”®. 


The wider field 

The most meaningful task of social transformation still remains. 
The entire preparation has been done with this end in view. The 
society’s suffering is due to the aggressive instincts of individuals 


who impose injustice upon it. It is to be rendered conducive to 
promoting freedom of worship, equality, social and economic 
justice. The method is to rid it of tension, the underlying fear 
which is its first cause. By spiritual discipline the human psyche 
has already been trained to sustain the new values. A believer in 
religion, a spiritually awakened person must refuse to remain 
neutral in this ongoing strife and must identify with the victims of 
arrogance and oppression””. 


The malady 

Resistance appears to be inevitable. Learned sociologists like 
Max Weber ascribe all social ills to human inequality and 
aggression. It has been inferred that an apparatus of domination 
and coercion is basic to all political institutions and that the 
ultimate sanction for social order is armed might. This status quo 
favours the megalomaniac, the well entrenched exploiter, self- 
seeker who would live on another’s earning and would, (using 
George Orwell’s phrase), demand to be projected as ‘more equal.’ 
On the other hand, religions based on “mystically oriented temper 
of brotherly love,” or indeed on any ethical system at all, must 
experience tension with a state apparatus so constituted”. 


The primary concern 

How to act in the situation is the primary concern of Guru’s 
theology. Salvation for the Guru is synonymous with social 
redemption. He aims at constructing a new well organised society 
with God-oriented individuals as instruments of His Will. His Will 
(hukam) must prevail for He, after all, is the only sovereign, the 
‘king of kings’'. Socio-political ills can be eradicated only by 
rendering the society conducive to right goals set under the 
guidance of God-inspired love for His creation. To transmute that 
state of human psyche into permanent institutions responsible for 
maintaining the society in a healthy, tension-free state, is his basic 
social, economic and political concern. Towards that end there are 
no short cuts and no price is too heavy to pay. Guru portrays God 
Himself as the ‘destroyer of evil’. This is the function the God- 
oriented are expected to perform. 

A collective enlightened action by the God-oriented is deemed 
necessary. Hence is issued the Guru’s call to individuals who wish 
to play ‘the game of love.’ He invites them to come to him in the 
full knowledge that courting martyrdom may become necessary. 
Humble desire to serve all is the motivation leading to complete 
spiritual fulfilment**. He also states that ‘if the cause is acceptable 
to God, it is worth dying for’. Puran Singh a perceptive poet and 
a philosopher portrays it like this, “Death in His Name offers the 
cup of sweet Companionship with Him through an intense 
ecstasy”. No matter what the consequences are, it is a 
responsibility which cannot be shirked. It is an expression of 
spirituality which cannot be denied to the self. This is the grand 
culmination, the supreme test of commitment to Truth. Two Gurus 
and an infinite number of their followers have themselves tread 
this path to the very end. 

Two other compositions need to be examined to complete the 
narration. First one consists of the four Babarvani verses of Guru 
Nanak. They were revealed on the occasion of Babur’s invasion of 
Hindustan. In these he initiates several politically potent principles 
of revolutionary dimension. He denies the divine right of kings to 
govern. These verses “suggest a serious concern of the author with 
politics. This concern was intimately connected with deeper 
concern for salvation. — moral commitment is given a clear 
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primacy over — political obligations. —this attitude was capable of 
resulting in revolt--"°. This is the manifestation that these principles 
have had in subsequent history. 

From the above discussion it may be inferred that the Guru’s 
solution envisages a just society. It is one in which the human spirit 
is truly free to worship according to its lights, to lead life according 
to its cultural traits, to live without coercion of any kind, is guarded 
against the wolf at the door and is guaranteed reasonable security. In 
a unique, distinct passage, Guru Arjan the Fifth Nanak, the compiler 
of the Guru Granth, has clearly defined the situation. He indicates 
how inspired people have fashioned themselves into the basic 
building blocks for a just society. Self discipline, ‘Guru’s guidance 
and God’s mercy have all combined to produce champion(s) of 
God. After blessing his knight He sits back to watch his victorious 
performance*’, The champion will dance this last dance and be 
delivered for ever. Humankind is delivered of fear. The reign of 
humility is to begin and it is His decree that none shall henceforth 
intimidate another. Everyone shall live now in happiness and 
peace.’ This composition is comprehensive and expressive. It 
delineates the stuff of which the champion is made and for what the 
Guru’s discipline has prepared him. The Guru unfolds his vision of 
how the difficulty of transforming society can be surmounted 
through the agency, leadership and physical striving of people such 
as the one described as God’s champion. It is a single composition 
which takes the closest look at all the implications of the Guru’s 
thesis elaborated in the scripture®*. 

It is also the most optimistic note of the Guru Granth. The 
process has been launched in the final shape. A sufficient number of 
highly motivated people forming a distinct social group have taken 
up the responsibility of establishing a just society. God’s 
intervention in human history is underway. The revolution is on and 
is inviting participants inspired by idealism to serve His creation. 


Conclusion: 

The appeal of Guru Granth Sahib is universal. It addresses 
human beings as men and women and not as devotees, followers, 
‘flock,’ or ‘believers.’ No human is alien or ‘the other’ for it, since 
God is the common Father or Mother equally of all. The way to 
salvation necessitates individual ethical and spiritual progress. All 
human values correspond to God’s attributes and are cherished as 
virtues. The first step to salvation constitutes the cleaning of the self 
of vices and the imbibing of divine values. The process is near 
culmination with a person becoming indistinguishable from God. 
Guru Granth further seeks to organise a society of the God-oriented 
with love as the main cohesive force. This constitutes His own 
instrument for intervening in history. 

The group so formed is to implement God’s hukam or law that 
aims at establishing a universal coercion free, non-exploitative 
society. All its members must follow the Guru’s celebrated trilogy 
of values. Firstly, they must sustain themselves by non-exploitative 
labour, (kirat karna). Secondly, they must live constantly in the 
glow of His will (naam japna), and must share the fruits of their 
labour with others (wand chhakna). It is a perfect formula for the 
establishment of the True Sovereign’s rule on earth. Reason and 
persuasion is the primary tool to be used for the purpose, but force is 
not ruled out. It includes assuming and wielding political power by 
the God-oriented. That is the culmination of the mission. 

The infinitely compassionate Guru’s universal humanism is a 
sure guide. It tells us how to establish peace, harmony, contentment, 
social, political and economic justice. The Guru has charted ‘a royal 
road’ (a gadi rah) for all to tread irrespective of the religion they 


subscribe to. It is a highway on which vehicles of all shapes, sizes 
and brands ply and reach their destination. The fifth Guru, the 
complier of the scripture, draws humankind’s attention to this 
ecumenical aspect of Nanak’s path in the stirring words: ‘Listen, 
listen O! holy men! my brothers, the people, the Guru emphatically 
proclaims that, if you desire to enjoy everlasting peace and 
equanimity of the soul, act according to the Guru’s instructions’. 
The Guru today is the Word embodied in Guru Granth Sahib. For 
the purpose of the present undertaking it preaches integrated whole 
life in harmony with His Will which is synonymous for the 
universal good. 

Sikh history answers the question; ‘how practical is it 
eventually?’ The Gurus themselves carried out an elaborate 
experiment. Each Guru built an urban centre as a focal point for 
the community of persons who adopted the idea. These grew into 
what historians have called, a ‘state within a state’ and an 
‘embryonic state.’ In due course it challenged and prevailed upon 
the most established and the most strangulating despotism of all 
times. 


Notes 
(With an exception or two all translations are from Manmohan Singh, Sri 
Guru Granth Sahib, Shiromani Gurdwara Prabandhak Committee, 
Amritsar, (1969), and Gopal Singh, Sri Guru Granth Sahib, (mainly vol. 
iv), Gurdas Kapur & Sons Private Limited, Delhi, 1964). 


1. The ‘respected teacher, the Book’ is a very rough translation of the 
nomenclature of the (Sikh) scripture known as Guru Granth Sahib. It 
is a duly anointed successor Guru. Theologically it is the embodiment 
(record) of the ‘light’ or the enlightenment spread by the ten Gurus 
although it contains the Word of God as revealed to the ninth and the 
first five Gurus only. Besides, as is well known, it contains the verses 
of about two dozen holy persons of known piety and having a distinct 
following as holy persons. They include such diverse persons as 
Shaikh Farid a devout Muslim to very orthodox Vaishnav Hindu 
saints, some saints belonging to the so called low castes who do not 
get even a nod of acceptance from the upper-caste people to this day, 
and some bards. Besides giving its own nomenclature to Ultimate 
Reality, the Guru Granth freely uses the Hindu and Muslim scriptural 
names of God. In its opinion, salvation and spiritual elevation is 
available without any reservation, to all who strive. It is meant as a 
non-denominational record of revelation relevant to all human beings 
regardless of their religious affiliations. Therefore, in figurative 
language often used in the east to represent mystic truths, it has been 
likened to a ‘royal road’ (gadi rah) to salvation and a ‘ship for 
crossing over the ocean of life in the dark age,’ that is our times. In 
India Guru Granth Sahib is a juristic person according to law. To 
followers it represents ‘the teacher’ and is also the symbol of Divine 
Sovereignty. So it is revered as a sovereign as well as a preceptor. 


2. Sg mug fate orfimr fafs nag As Gurfemr | Gauri ki Vaar M4 GG 
306 This Word is uttered by Him, who has created the whole world; 
AAt A ore WAH at get SAS adt femra & wil Tilang M1, GG 722 
As the word of the Lord comes to me, so do I utter, O Lalo; nics mug 
afs 3 Weer A afer Ag Jane AIG Suhi M5 GG 763 By myself I 
know not how to speak. I utter all that is the command of my Lord. 


3. ated Afsdg mA weba A ASA we fete ATG II Srirag M1 GG 72 
Nanak, deem that such is the True Guru who unites all with the Lord. 
Sod Afsdg MA Wey A ASA we fhefe HIE I Srirag M1 GG 72 
Nanak, deem that such is the True Guru who unites all with the Lord. 


4. AE WIS AES a Sa weg 3 EAT aet || Dhanasri M3 GG 666 The 
one Lord is the cause of all the causes and there is not any other 


second; fife Adm yefos ag as atrret 1 off Un sdt ag af 3 
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wat ilAsa M5 GG 459. My mates meet me and say “tell us the 
distinctive sign of thy Spouse. I was so filled with the elixir of His 
love, that I could not say anything. 


ade AGE AHI wuTT vieg ardt F at Asa M5 GG 380 Thou art the 
Doer of deeds, Omnipotent and Infinite. Without Thee, O Lord, there is 
not another, AJE AGE AHI Wud neg ast 3 aet i Gauri 
Sukhmani M5 GG 276 The Lord alone is the Doer of deeds, there is no 
other than He. 


6. Ada Afs 3dt unfe got il AT AD Se 37 ada NA Ramkali M1 GG 


876. Thine Light, O Lord is pervading all. Wherever I see there I see 
the Man-lion, my Lord ; Haale fadae fadors Ho ANT »rfull Gauri 
Sukhmani M5 Slok (Ashatpadi 21)-GG 290. The Formless Lord is 
Himself related and absolute. He Himself is in primordial trance; AS 


Ab As ate fs Hdbafs Ay aT J Ava wr il Bhairo M1 GG 1127 


As many as are the creatures and living beings in the ocean, land, 
underworld and sky or whosesoever they are; amongst them all, You O 


Lord, are contained; ut J USHAG aus aS uals ar | ay Es 
Ag fae we nists wale ofe dfot 128i Rag Asa M1 GG 433. The 


Transcendent Lord our King, has made the world to be hold. He, sees, 
understands and knows everything. Within and without He is 
pervading. MS 


uife Ag qarfe AG Il d St Ag Soa DAT St A NA M1 GG 1True in 


the Prime, True in the beginning of ages, True is even now and True 
He, verily, shall be, O Nanak! 


8. nite ving ATS nmults afeG oS 1 Asa M1 463 The Lord, of Himself 


created His-own-self and assumed He Himself the Name; »tufs au 
mmy dt HfeS i Gauri Bawanakhari M5 GG 250 He is His own father, 
His own Mother. 


nrfu ad uirfu Fede” i viufs Sg nrfu fanerg a faq ave oT fHAfe 
ure il wTus SS BE AHS 1 SH 3 fo odt fae TE 1 wus fs AT 
Hag udf= i Gauri Sukhmani Ashtpadi 22 M5 GG 292. He Himself is 
the speaker and Himself the listener. He Himself is One and Himself 
many. When it pleases Him, He creates the world. By His pleasure, He 
absorbs it in Himself. Without You nothing can be done. On Thy string 
Thou hast strung the whole world; Es ae ad faaa i vimufs ea nirufs 
WSS IHS 3 fash ure 5 ATE I ose Ae dt sfowr ANTE lel Gauri 
Sukhmani M5, GG 279. He understands, beholds and exercises 
judgment. He Himself is one and Himself many. Nanak, He ever 
remains diffused among all. MS 


10. fA 3 ust set ast wit ys THT Il Suhi M5 GG 778. Such is my 


Lord, bereft of whom there is not anyone. 


11. Her fan 3 wmiby at Agar Arfos Sa M2 GG1238. ‘Whom should we 


call bad, when all have One and the same Lord?’; Hindu Vaishnavas 
(Ramanuj) considered women and sudras to be ‘born in sin’ and 
therefore did not admit them to Vaishnavism. S. Jaiswal, Origin and 
Development of Vaishnavism, pp. 115-118, 212. There is also the 
concept of original sin; fo aes At ufs AAS Amt Ha a Fyfe 
Bat Ht 6g ae 5 Hs aCe 1 aa Sis 3 1S Yos aes nBaTE F 3 
fesrd | ufss ureo ofa fase Fee fea fem adt FS ws I w| we 
=H Aes fost od ct 3 da 1 oa WH AS Aes af nits AAS 
Aa Al Rag Suhi M5, GG 784. Reverend God, who is my Friend and 
my Master speaks sweetly. I have grown weary of trying Him, but he 
speaks not harshly ever. The perfect Lord who thinks not of my 
demerits, knows not the bitter word. To purify the sinners is said to be 
the creed of my God. He ignores not even an iota of man’s service. He 
dwells in all the hearts, He is pervading everywhere and He is the 
nearest of the near. Slave Nanak ever seeks the Lord’s refuge. He, the 
Lord is his Nectar-sweet Friend (MS); “What our reason pronounces 


12. 


bad not as regards the order and laws of universal nature, but only as 
regards the laws of our own nature taken separately—as for the terms 
good and bad they indicate nothing positive considered in 
themselves- -.” —Spinoza. 


There is no alternative to leading a virtuous life. Guru emphatically 
refutes a prophet’s power to intercede on behalf of a follower or the 
efficacy of a verbal formula of commitment to see one through. Ha 
aw ofs Sa ae i agat asg 3d 6 ate I Ramkali Var M1, 952. All 
mortals’ accounts a taken in the Lord’s court; HeT da ner nm dt 
atst ureat || Asa M 1, GG 471. Man himself obtains the fruit of his 
bad and good deeds; ao ae A Bell Majh M 5, GG 134. As a man 
sows so does he reap. 


13. 3a odt AZ ser ct J dil Kanra M5 GG 1302. He finds no evil in no 


one, but good alone (G.S); fHo aes at ufe Ae Homit He I Riss 
Aufs wat at Gg at 5 e8 abe 1 aa Sis 3 AS USS Fae 
m@ae a 3 fasts i ufss ues ufe fase nee fea fSe adt SS ws 
we we ert Hea foert 33 dt 3 do | Soa TH Ae Heals ate 
nifys AWE ye Nal Rag Suhi M5, GG 784. Reverend God, who is 
my Friend and my Master speaks sweetly. I have grown weary of 
trying Him, but he speaks not harshly ever. The perfect Lord who 
thinks not of my demerits, knows not the bitter word. To purify the 
sinners is said to be the creed of my God. He ignores not even an iota 
of man’s service. He dwells in all the hearts, He is pervading 
everywhere and He is the nearest of the near. Slave Nanak ever seeks 
the Lord’s refuge. He, the Lord is his Nectar-sweet Friend (MS); 
“Spinoza therefore sweeps aside all such questions as ‘How God 
comes to permit the existence of sin,’ by simply saying there is no 
such thing as sin- -” Sir H. Cunynghame, Short Talk Upon 
Philosophy, Constable & Company Limited, London, 1923, 109. 


14. Puran Singh, The Spirit Born People, 13. 
15. Ads Ase ote S vmuat fas ofs i fas word Gud fSs Sy Carte i 


Bilawal Var Slok M3 GG 853. O Lord, the world is on fire. 
Showering Thy benediction save it Thou, through whichever way it 


can be delivered, deliver it that-vise; H& Aba AHS nut fuog ag il 
nig uat He Cure ve wae sf 3g I waeth Hat warts det fate 
og Il Bed af warts mre AS IT Il Soa oH fours ys a HES 
wg Ill Sarang ki vaar M4 GG 1251. O Lord, shower Thou Thine 
benediction and take care of all the beings. Produce Thou plenty of 
corn and water and ridding them of pain and penury, ferry them 
across the world-ocean. The Beneficent Lord heard my prayer and the 
world has been comforted. My Lord, take Thou me into Thine 
embrace and banish all my misery. Nanak meditates on the Lord’s 
Name, for the House of the Lord is the Giver of boons. [The Christian 
position on equality and poverty is somewhat summed up by the 
following : From one of the many sermons preached to denounce 
Chartism, Chartism Unmasked ran 19 edition. It is quoted by Alec R. 
Vidler, The Church in an age of Revolution, Penguin Books, 
Baltimore, 1976, p. 95] “The Chartist leaders preach and the doctrine 
of ‘equality’; but we have no such doctrine taught in the Book of 
Nature or the Book of God. — Another Chartist doctrine opposed to 
the Word of God is that poverty is not the everlasting purpose of a 
Sovereign God but is only the result of unjust human laws. — This is 
disproved by the Bible which says ‘The poor shall never cease out of 
the land.’” 


16. wma use nmi dt adt il Maru sohle M1 GG 1020. Thou Thyself art 


the male and Thyself the female; (vm ag va sfe ardti Swaiye 
Mahle chauthe ke GG1403 He Himself is the man, Himself, again, 
the woman’ (G.S); Guru Amardas (1479-1574CE) the Third Nanak 
appointed women bishops to recognise that women were equally 
capable of the highest spiritual development — an uncommon 
recognition. One of the well known holy man of his times, Chhajju 
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came to Guru Arjan the compiler, to get his writing included in the 
scripture he was compiling. He recited his composition, ‘if she be a 
doll of paper, even then none must look at her. It will devastate a 
person just as does a gang of dacoits.’ (kagaz sandi pootri tau na triyia 
nihaar. Eiuon he mar le jaygee join Bilochan di dhar). The Guru’s reply 
to him was that, ‘your words are for the ascetic. The way promulgated 
by us is for the householder. A householder must discriminate between 
his and other person’s wife.’ He did not include his compositions in the 
scripture. See Bhai Mani Singh, Sikhan di Bhagatmala, Khalsa 
Samachar, Amritser, February 1955, 152. 


17. He Hse fea aot 8A ofs 5 ysy aT AY AA || Dhanasari M1 GG 


685. In the primal state sits a Yogi, our Lord. He being neither a 
female, nor a male, how can anyone describe it? 


18. gxfa fust 3H dt efs HST! Sarang M5 GG-1215. Thou art my Father, 


Thou my Mother. 


19. ys Ae fes Gs Ae ATT I HoHTe Ad Aba ao flmrd ae aT de wet 


Wl Tre un Bhs fterfe ws ose Ae AE uoeet | yfsus afea 
at fouret AA Hs fustet wa fsa fae fou sdt ofa Aoi fants 3 
wag Wet i ag aod fhfs Ashes 3 Hos se fee wet Sarang M5 
GG1213-14. He dandles and fondles me and ever, ever and father 
blesses me with bliss. He sustains me in such a way as mother and 
father do their child. Without Him, I can live not even for a moment, so 
I forget Him not ever. Says Nanak, meeting with the saints’ society, I 
am enraptured and attuned to my Lord; A ufe fae veg o aet dat Ae 
fust wst ofs merfemr Il Ramkali M 4, 882. Without God, I have no 
other friend. The Lord alone is my father, mother and accompanier; 
aod fust wat 3 of ug oH afea ofa ufsud i Ramkali M4 GG 
882.The Lord God is the Father and Mother of Nanak. God cherishes 
me like His child; 3 Hat fust Jd He HST I M5 GG 1144. Thou, O 
Lord, art my Father and Thou my Mother; amet Us fust ys HST INI 
Gauri M5 GG 240; The Master is my brother, son, father and mother; 
Asa at Hr fus orfy dg wrt Ae adfe | M3 GG 653. He Himself is 
the father and mother of all and Himself He, takes care of them; 3 yo 
fust 33 Hat HST || M5 GG 103. Thou art my father, Thou art my 
mother; dfg At ust ofe At fust ofe me yfsurset | M5 GG 1101. 


The Reverend Lord is my mother, Reverend Lord my father and the 
Reverend Lord my Cherisher. 


20. otee fust wat d ofe us gH afea ofe yfsursil Ramkali M4 GG 882 


The Lord God is the Father and Mother of Nanak. God cherishes like 
His child. 


21. Fhe fuse Jo Ae ws F Ae ae AsAt aet TT eB ao as Ae 


IMajh MS GG 103 Thou art my father, Thou art my mother. In all the 
places Thou art my protector. Then why should I feel fear and anxiety; 
mf Cure Heat wm} aget ATE Il Vaar Malar ki MI GG 1288 The 
Lord, of Himself, creates the world and of Himself takes care of it; eet 
Teds Gus || Aes dr wm ufsurs i Aare at fest faw He wfs I 
SA 3 faser aet ofa i Gauri Sukhmani M5, GG 282. The World- 


cherisher is the Mender of the broken. He Himself cherishes all the 
sentient beings. Within whose mind is the anxiety of all, none returns 
empty-handed from Him. (MS) 


22. mGdt wat o tue tet nua fase AHS I TE ae Te wd as ATH 


Af? ufsurs nan ys fas ofa afos Aa sts ul yrfe ifs us AE 
Faet Ug THe Htg Il Dhanasari M5 GG 682. Aware of His innate 
nature, the Lord lets not His slave see the difficult hour. Lending His 
hand, He preserves His own slave and cherishes him at every breath. 
My Mind remains attached with the Lord. From the beginning to the 
end the Lord is ever my saviour; Wonderful is my Friend. 


23. 


24. 


25. 


26. 


27. 


28. 


29. 


30. 


31. 


32. 


3u ad agg fos 38 visfs ay au nidarg 11 vists fort gu ifs ast 
seas fed vw ag il -Bhairo M3 GG1132. The mortal assumes 


religious garbs, his mind greatly wobbles and within his mind his lust, 
wrath and ego. Within him is an exceedingly great thirst and hunger 
and he wonders about from door to door. 


JA Hfeur dfs unrfer we ue wu ute I uisfs Ss Tea wy at 
fas faaa sorte i Bhairo M3 GG1132. Whosoever strays in self- 
conceit, riches and worldly love; he earns pain and pain he eats. 
Within him is the great ailment of the rabidness of avarice and he 
wanders about benefit of the Divine comprehension. 


set usufs wed tadiur i afte floes at feo Sct adter Asa M5, 
GG 12. The human body has come to thy hand. This is thy chance to 
meet the Lord of the world. M.S. 


arg Fed oe vet 3 fete fey mag afe wo I Sarang M5 1203 He 
loses the jewel in exchange for glass. When shall this opportunity 
come to him again; a@3t ges ase fEnrafa | Gauri M5 195 Casts 
away the jewel in exchange for a shell. 


we VTA FHS SHS vas ASH na utes al 3 us F de oH 
suctes 1 vifys Afa sag 3 3d fatter fee Castes nan are 11 
wo Fed ssnfs wrfes oes ote votes | Maru M5 GG1017. 


Rambling and roaming through eighty-four lacs of existence, thou 
hast now obtained the invaluable human-life. O fool, thou art clinging 
to the paltry relishes. The Nectar-Name abides with thee thou art 
engrossed in sin. Thou didst come to deal in rubies and jewels, but 
thou hast loaded the nitre of sins. 


This world is not an illusion or less real than the next and therefore 
must not be renounced. It is ‘an abode of the True one.’ {feg Hg AU 
at ¢ dost AS a fete SH Il ABA M2, GG 463. The world is the 
True Lord’s chamber and within it is the abode of the True One; 
world is the ‘dharamkhand’ or the field for the practise of religion, an 
opportunity to serve God and win his favour Ascetics, who reject 
worldly involvement, according to the Guru are renegades. This was 
Guru Nanak’s rebuke to the holy men of the Jogi order members of 
which considered themselves well advanced in spirituality. (Vaaran 
Bhai Gurdas 1-29-6. faa gu 36 usast ae Aa AG us Gas A 
truly cultured man’s, a spiritually elevated soul’s pathway to salvation 
lies through acceptance of total responsibility which is the logical 
consequence of perception of God as Love. He spells out his plan for 
revolutionary changes with the help of ‘principles of True faith and 
the people’ who embrace them; St. Simeon Stylites who lived for 
thirty years atop a 60 feet high tower would have no respectability in 
the Guru’s reckoning. 


nine ufo fadafs gibt Aa dats fee uot Suhi M1 GG 730. 
Abide pure amidst the worldly impurities. Thus shalt thou find the 
way to Yoga; AA AS Hf aHs fare Hearet 3 AS il Ramkali M1 
GG 938. As a lotus-flower remains unaffected in water, as also a duck 
swims against the stream’s current and becomes not wet. 


sist of Sfh gy teg 38 et aS weg Il Rag Suhi M1, GG 728. 
Sitting down wash and perfume the vessel, then go to bring the milk.’ 


Fees ag Adm Afs mede ae fe | M5 GG 43. Wait upon Guru, 
the giver of peace, and he shall wash off all thy sins. 


Fe méfe gafo fes wat ae afa get AHSfEur| Majh M3 GG122. 
Day and Night they ever abide in bliss, and by uttering His praises are 
absorbed in the praise-worthy Lord; 6t™a& Jat 3T oA AT we afs gat 
FHS 121 Vaar Majh ki Slok M2 GG147. Nanak it is obtained by 
him on whose face and forehead the writ of good fortune is recorded. 
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33. faat afe & Hfenr fsor for wife =H II Sri Rag M3 GG 27. They, who 


hear God’s Name and believe in it, obtain an abode in their own home.’ 


34. de a Rafe nafs fefs atefs feo aG vets eure i nists AifS Ae AY 
de dfs Thm Sa wis ii Bhairon M3 GG1132. They who die by the 
Guru’s word; they come to life again and obtain the door of 
emancipation. They are blessed with mental solace and eternal peace 
and they keep God enshrined in their heart. 


35. A sas vfs Tee A Toute ofe vais 1 mmy ats AS asf Hes He 
adfs || Gauri Bairagan M3 GG 233. Pleasing to God, are the devotees 
who walk according to the Will of the Supreme Court. Stilling their 
self-conceit they perform Lord’s service, and remain dead in life; vich 
duniya sev kamaie ta dargah baisan paieai. M1; According to Will 
Durant, (The Story of Philosophy, 185), Spinoza appears to put it like 
this: ‘The passivity of passion is “human bondage” the action of reason 
is human liberty--. To be superman is to be free not from the restraints 
of the social justice, but from the individualism of the instinct.’ 


36. AA ee afe ane an fee faa AE ade il Raag vadhans M 1, 558. 


Cutting off my head I will give it to him to sit on, and without head, I 
will perform his service. 


37. dd & Rafe Hote fete dete fso aS vats euris i nists AMS Ae AY 
de ofe Thm Ss wis | Bhairon M3 GG 1132.They who die by the 
Guru’s word they come to life again and obtain the door of 
emancipation. They are blesses with mental solace and eternal peace 
and they keep God enshrined in their heart. 


38. Ho AA Agfa 3A defo 3d AGH ANTE || Rag Suhi M3 GG 755. O 


man, as thou servest, so becomest thou and so are the deeds which thou 
performest; The phenomena has been often referred to as dross 
becoming gold on contact with the philosopher’s stone; Hoe 3 due se 
aet ag uaa Afs fife 11 Sorath M 1, GG 638. From the rusted iron 
I have been transformed into gold, by uniting in the union of Guru, the 
philosopher’s stone, O brother; df¢ at Req Roofs Ag il se 5 Wag 
HSA ea | faS Aw sda Gofu ug ast fefs ABs ABS ANTEST II 
Maru Sohle M5 GG 1076. God’s slave; he is like unto the Lord. Due to 
his human body deem him not distinct from the Lord. As water waves 
rise in various ways, but water merges in water again; W603 Hf Js A 
aA i faq 3 Gua fA dt AAW Ramkali M1 GG 943. Q. 63. “Of What 
kind are they who are imbued with the Imperishable Lord?”. The Guru 
Says Ans. “They are like Him, from whom they have emanated. They 
transmigrate not, nor do they come and go.” 


39. abe ufefs ate mts atet gous ate i ose fo & Afar fa efor fae 
fom SAI M1 GG 15. Nanak seek the company of those who are of 
low caste among the lowly, nay rather the lowest_ of the low Why 
should he (he has no desire to) rival the lofty; Ha A oufseaht a ad 
de & 33 1 yar ys afe He Gag 3 FS Ys Il Rag Maru Kabir GG 
1105. He alone is known to be a warrior, who fights for the sake of his 
religion. He dies cut piece by piece, but deserts not the battle-field, 
ever. Guru Nanak himself went to Eminabad area which was suffering 
due to invasion of Babar and was imprisoned for sympathy with the 
suffering people. Dichotomous approach, according to him is a positive 
hindrance. Dividing human concerns into watertight compartments 
doesn’t take one far; adtat Gufs fa faa ost uragaty A mate Hf 
Fst il Gauri M5 GG 199. If one haughtily strokes his beard on the 
poor; that the Lofty Lord burns in fire. MS 


40. See Jagjit Singh, “The significance of the concept of Meeri-Piri and its 
historical impact,” quoting Max Weber, Sociology of Religion, 223 and 
227. 


41. 8a sug Sa ufsaryg i Aget wet Suge” || Basant M1 GG 1188 There 


is but One Throne and One King. The Absolute Lord is contained in all 


42. 


43, 


44. 


45. 


46. 


47. 


48. 


places; Fe sufs foeq dg wee Afenit ail Vaar Malar ki M1 GG 
1279. Thou art seated on the Eternal Throne, O Lord. All others but 
come and go; ea urf gd es TT ll gat AS & ys oar | Maru 
Sohle M5 GG 1074. The alone art the great King. By Thy command, 
O True Lord the affairs are fulfilled; Ha Aa fAfs ATT AT | SHISHA 
ys urfZATg Il Ramkali M5 GG 893. Over the head of all the Kings is 
God, the True King. He is the Independent, Perfect Sovereign. 


#3 Hurts As fens 11911 Gauri M1 GG 224 Slaying the demons, the 
Lord saved the Saints; eH are @3 Awd i Gauri M1 GG 225 
Because of duality God slew the devils; ¥3 GHHS Afs 33 3 fozafo 
ude usu SHS | AA Sd sas eee Gy sss SH WT INI 
Dhanasari M5 GG 681 All the demons and adversaries are warded off 
by Thee, O Lord and manifest is Thy glory. Who-so-ever annoys 
Thine saints, him Thou destroyest forth-with. 


Ag 3 Un awe a we II fag Ufs Sat Tet Ast wre || Salok M 1, GG 
1412. If thou art Zealous of playing (the game) of Love, then enter 
upon my Path with thy head on thy palm (GS), ufaer Hae oats ree 
at ef orm i dg Aga at deat 3B wr ord uta al Maru Vaar 


M5 GG1102Accept thou death first, abandon the hope of life, and be 
the dust of the feet of all, then alone come thou to me. (MS) 


Hes HEH Hfoor ve 3 Ft TE Hefs uses || Rag Wadhans M1, GG 
579. Fruitful is the dying of the brave persons, whose death is 
approved by the Lord. (die for a good cause). 


Puran Singh, The Spirit Born People, Languages Department Punjab, 
Patiala, 1970, 5. 


See, Grewal J. S., Guru Nanak in History, Panjab University, 
Chandigarh, 1969, 165 and 166. 


This is exactly why the Guru Granth declares the world to be a fit field 
for practising religion, a place for spiritual development. f3H8 fefs 


uest af adt agH AT Il Japu GG 7 ‘In the creation the earth has 
been established as a place to execute one’s duty.’ Shabdarath 7; fefs 
Poor Ae ane 1 St edad SAS ue 1 Srirag M1 GG26 In this 
world perform Lord’s service. Then, (shalt thou) get a seat in Master 
Court, and swing thy arm (happily,) says Nanak; J@ arret 
ufoseost i A oe fife Ga eres | AS det fes fear wa Hor 
ae orfu Ate ut Sri rag M1 GG 74. I am the petty wrestler of the 
World Lord. Having met the Guru, I have put on a tall plumed turban. 


All the assemblage to witness wrestling is gathered, and the Merciful 
Master Himself is seated to behold it.’ 


Srirag M5 Guru Granth, 73-74. About this hymn of the Fifth Nanak 
this is what a team of competent annotators said in 1941, ‘In this 
hymn the respected Guru depicts the extent to which one who serves 
his Lord is empowered. In this connection, the religious centre 
established on the strength of selected Sikhs, so organised the powers 
of good that they picked up the courage to put a stop to oppression, to 
banish fear. It was generally felt that the Merciful Lord had issued an 
order that from this day none will cause suffering to another, all will 
live in peace. Worshippers were imbued with the spirit of freedom 
and they started believing themselves to be God’s champions. This 
fact influenced our subsequent history very deeply.’ Shabdarath Sri 
Guru Granth Sahib Ji, (4° ed.) Shromani Gurdwara Prabandhak 
Committee, Amritsar, May 1969, 73; Spinoza appears to be 
paraphrasing the Guru when he says: “The last end of state is not to 
dominate men, nor to restrain them by fear; rather it is so to free each 
man from fear that he may live and act with full security and without 
injury to himself or his neighbour,” —quoted by Will Durant in, The 
Story of Philosophy, The Pocket Library, New York, January 1967, 
192. 
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49. H3g Hod Hog Ae wet ale at au aol i A orsn aS AY BY fos 
Sag st Afsge Aefs uetA iui Kalyan M4 GG 1326 Hear ye, O 
Saints, the Guru shouteth out to ye. If ye seek the Peace of the soul, 


then repair ye to the Guru’s Feet. (G.S.) 


oh 2K 2K 


MULTICULTURALISM AND UNIVERSALITY 


Alice Basarke, Ottawa, Canada 


Is Sikhism a universal religion or a culturally specific one? A tough 
question, isn't it? What is meant by ‘universal religion?’. A friend 
once told me that Sikhism is universal, for no matter where one 
travels, there is always a Sikh who has been there before you. That 
may well be true, but no matter how many Sikhs can be found in 
how many unexpected places, this by itself, is not universality. 
Rather, by universal it is meant that the teachings of Sikhism have 
an appeal to mankind that can be appreciated in many places, by 
many diverse cultures. The belief in one God and the equality of 
mankind can stir the hearts and minds of people everywhere. That is 
the universality of the religion. But if Sikhism has the ability to stir 
the hearts and souls of all mankind, why is it still culturally specific 
to Punjab ? Or perhaps one should turn the question around to say 
what has kept Sikhism from adapting to other cultures? It is only in 
multiculturalism that universality can take root. The implication of 
universality is interaction with other cultures and religions. This is 
the crossroads that the religion of Guru Nanak has reached. 


The history of Sikh interaction with other religions starts with Guru 
Nanak, the founder of Sikhism. In his early teachings, we see him 
advising some Muslims that they are reading the Koran but missing 
the truth within it. In another instance, he is scolding Yogis for their 
conceit and Brahmins for practising empty rituals. The Guru was 
not condemning any religion, but rather the hypocrisy of its 
practitioners. Today, all these stern warnings can be applied to 
his own Sikhs, yet very few of us are willing to see that. 


As the history of Sikhism developed, so did the awareness of other 
religions among the Sikhs. The discovery was unavoidable. In the 
earliest days, because of the supremacy of Mughal rule, Muslims 
forced themselves on the Sikh psyche by selective persecution. The 
British came later, bringing Christianity. When the Sikhs started 
leaving the Asian subcontinent and dispersing to the four corners of 
the world, they placed themselves in contact with new experiences 
with other cultures and other religions. In Singapore, they 
encountered Buddhism. In Saudi Arabia and the Middle East they 
found Islam, in Kenya and South Africa they discovered traditional 
African religions, and in America they came in touch with 
Christianity, Judaism and secular cynicism. Though the self-exile 
was voluntary, the Sikhs were ill-prepared for so much upheaval 
and change. In their 500 year history of interaction with other 
religions and cultures, Sikhs developed two distinctive ways of 
coping with their problems — tolerance and self-preservation. Both 
of these methods of coping have advantages as well as 
shortcomings. One must be careful in considering both styles in 
order to come up with a workable formula that will benefit Sikhism 
and carry it into the next century. 


Tolerance 

By tolerance, I mean to describe an attitude of live and let live — a 
willingness to co-exist with one's neighbours in friendship and 
harmony, even to learn from new traditions and adapt to new 


experiences. This style of coping is eloquent testimony to the 
principles of open tolerance and is very common among the Sikhs. 
It fits the bon vivant* personality that is also a cultural 
characteristic of Punjabis. It first shows its occurrence in Sikh 
History in the compilations of Guru Granth Sahib, which 
surprisingly contains the writings of people such as Kabir, Ravi 
Das, Nam Dev, and many other writers from other religions. The 
Gurus saw the benefits of being open and tolerant to other beliefs. 
What needs to be remembered is that the Sikh Gurus, in their 
wisdom, were selectively open with necessary caution, and 
included only those utterances in Guru Granth Sahib which are in 
keeping with the faith of Guru Nanak. 


This selective openness with necessary caution was used by other 
faiths as well. In its early days, Christianity made many difficult 
and highly controversial adjustments to be in open harmony with 
its neighbours. For instance, neither Christmas nor Easter, its most 
widely celebrated holy days, started out as Christian holidays. 
They have their origin in early pagan cults, which venerated the 
tree and the hare. Early converts had a difficult time leaving behind 
such treasured traditions of celebration. Rather than condemn and 
possibly lose these new converts, the church adapted. The pagan 
holidays were accepted, but the focus changed from honouring 
pagan deities to having a Christian spin superimposed on them, 
that is, the birth and resurrection of Christ. Over the test of time, no 
one remembers or cares that this was not a unique or exclusively 
Christian holiday. And no one would argue that Christmas or 
Easter is not a Christian celebration. They were adapted and then 
accepted. The Rosary is a string of beads used to keep count of 
prayers. Catholics adapted this from Islam, which in turn adapted it 
from the Buddhists. Yet who would argue that a Catholic using his 
Rosary was not saying a Christian prayer? Circumcision is another 
raging discussion that once took place within the early days of the 
Church. Christ was a Jew. Was it necessary to continue the 
culturally specific practice of circumcision in order to be a 
follower of Christ, or to be a Christian? The obvious answer 
was ‘no‘. The Church chose to drop the restricting cultural 
tradition and leave itself open to the larger benefits of being 
universal. These decisions could not have been easy. Great care 
was taken that no religious tenets were broken. Only the 
suffocating hold of cultural taboos was removed. 


Adaptation is all right as long as it does not interfere with basic 
teachings and true beliefs of the host religion. However, there are 
grave dangers hidden in this open attitude. In the most generous 
attitude of being tolerant to all, one risks the danger of watering 
down one's own beliefs, and losing the essence of one's own 
religious and / or cultural identity. As an example of how open 
tolerance can go wrong, I would cite all those who are happy to 
promote the concept of Sikhism being a synthesis of Islam and 
Hinduism. There is ample proof that Guru Nanak rebelled against 
both Islam and Hinduism. He most definitely started a new religion 
that was neither Hindu nor Muslim. Yet there are still those who 
think it is an asset to speak of synthesis and keep both sides happy. 
Political correctness may be the mantra of the day, but in too much 
acceptance, they sadly lose their own unique identity. Core 
principles must be adhered to in order that the essential basis of 
one's beliefs is never altered. Adaptation is possible, but must be 
done with extreme caution and careful selection. In other words, 
culture can be changed to suit the religion, but religion must 
never be changed to suit the culture. 
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Self-preservation 

The need for self-preservation among the Sikhs can be historically 
justified. From its earliest days, Sikh history shows its people 
always in danger of being exterminated, assimilated, or both. The 
threat is not only real, but is omnipresent. What can Sikhs do but 
retreat and huddle together, devising a style of coping which ensures 
self-preservation ? This mode is directly opposite to the open 
tolerance described earlier. It is an effective means of coping with a 
strange and often hostile environment. But it is also a means of 
withdrawing into itself and refusing to make any changes no matter 
how small. 


In 1699, Guru Gobind Singh created the order of the Khalsa, giving 
its followers five distinctive symbols to help them establish their 
physical identity. The five K's, kirpan, kesh, kangha, kara, and 
kaccha, had everything to do with providing identity so as to protect 
cultural and religious unity, and safeguard the Sikh nation at a time 
of great persecution. 


By the second half of the nineteenth century, Sikh unity and sense 
of identity was at an all time low. Sikhs had abandoned their 
customs and symbols wholesale. What remained was intermixed 
with Hinduism. Even the gurdwaras were lost to them, for the 
British Masters controlled the Sikhs by appointing Hindu overseers 
of their places of worship. The rise of aggressive Hindu movements 
such as the Arya Samaj did not help matters for the Sikhs. 


To combat total assimilation, new Sikh organisations were formed 
that were meant to protect Sikh identity. The Singh Sabha emerged 
with the loud proclamation, 'We are not Hindus!' This was followed 
by the Akali Dal and then the Gurdwara Act which was to ensure 
that Sikh holy places would be administered by Sikh hands. The 
threat to Sikh identity did not become less acute with the advent of 
India's independence. Indeed it was Punjab that was divided, and the 
Sikhs who suffered the most in the ethnic cleansing that followed, 
with tremendous transmigration of people, who were not allowed to 
keep their land or property and had to move to wherever they were 
ordered to by short-sighted politicians. A million lives were lost. 
The most recent group of justifiable self-preservationists are the 
Khalistanis. 


Though much can be said for the self-preservation style of coping, 
for it was and is necessary to protect oneself from assimilation and 
death, it too has its very serious shortfalls. Culture and religion can 
fuse into one. Universality is lost. There is a danger of becoming too 
introverted and pre-occupied with one self. This pre-occupation can 
be crippling, and render you unable to progress to the next logical 
step. Nothing in life remains static for long. Change is inevitable. 
Those unable to change with time, and to adapt to change and 
modern living, will make themselves obsolete. It is a great loss to 
the community that many Sikhs have lost their ability to distinguish 
between religion and culture. By preaching traditional cultural 
values, with no ability to explain reasons or necessity, Sikhs are 
losing the next generation. Our Sikh children want to be included, 
but feel isolated and rejected by a community that refuses to 
recognise the reality of the modern world that they live in. The irony 
of the situation is that a community that lives in the past, and is 
unable to change and adapt to the modern world, is a community in 
danger of self- annihilation. If we Sikhs are not able to keep our 
own children in the fold, who will be there to continue the practice 
of the Religion of Nanak. 


Necessity of Expansion 

For any organisation to survive, there have to be individuals 
who will devote their efforts to recruitment and expansion of 
their base numbers. In Religion, this is commonly recognised as 
Missionary work. Sikhism has not had its Crusades, and does not 
believe in forced conversions. You are not likely to ever find Sikh 
missionaries passing out pamphlets at airports, and trying to 
engage you in conversation, or ask you for money. However, 
expansion has obviously happened at various times throughout its 
short history. Guru Nanak's teaching has universal appeal, and he 
did make a large number of dedicated converts. This was done by 
word of mouth, and in the larger global context, the numbers were 
quite small. There is a historical record of the third Guru, in the 
mid sixteenth century, attracting large number of jats, (peasants) to 
the fold. The tenth Guru converted a large number of followers 
after he created the order of the Khalsa in 1699. More expansion 
took place during the secular reign of Maharaja Ranjit Singh. The 
British are credited with adding numbers to the Khalsa ranks. This 
was done by giving them excellent military training and paying 
good salaries to the Sikh soldiers, while insisting that the regiments 
keep the ‘uniform’ of five K's. Though these conversions have 
questionable motives for those that are counting, the numbers of 
Sikhs did multiply in that period. In modern history, that is post- 
partition, the Sikhs' struggle was still on the hot burner. That 
discrimination continues to run rampant is evident in the 
withholding of language rights, hydropower, the 1984 attack on the 
Golden Temple, the November carnage and countless Human 
Rights abuses against the Sikh population, too numerous to list 
here. Sikhs have lost vast numbers of their community in this latest 
struggle. The danger of assimilation is greater than ever, and the 
need for increasing Sikh numbers is greater than ever. 


So far any expansion of Sikh teachings has always happened 
within the Asian subcontinent. The continuity of essential 
teachings has remained constant since the time of Nanak to the 
present-day. The large infusion of jats during the sixteenth century 
has become a large influence on Sikh tradition and culture. 
However, it seems that even within the Asian subcontinent, 
cultural universality is not possible to achieve. Think of the 
opportunity lost in having large, very large numbers of 
‘untouchables’ join the Sikh ranks. Ambedkar wished his followers 
to embrace Sikhism. He was in a position where he could have 
brought in millions of souls to the community. Sikhism could have 
been a force to reckon with. But the community that had been once 
brought up on the tenets of the ten Gurus to be a casteless society, 
had sunk so low into the Hindu influence that the potential 
converts were turned away. Forgetting the Gurus' teachings, Sikhs 
have become too conceited to allow themselves to rub shoulders 
with ‘untouchables’. History would have been quite different, had 
they adhered to Guru Nanak's principles. Guru Gobind Singh's 
story of the donkey dressed in a lion skin applies today, more than 
ever. He summed it up beautifully by saying: 'My dear sons, I have 
not involved you in mere pantomime, as in the case of the donkey. 
I have freed you, wholly and completely, from the bondage of 
caste. Do not follow the foolish example of the donkey, and return 
to your old caste allegiance. If forgetting my words and 
abandoning the sacred faith, you return to your various castes, your 
fate will be that of the donkey. Your courage will desert you, and 
you will have lived your lives in vain.' 


Today, expansion by conversion is possible on a much larger, 
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global scale. In North America, there have been converts made by 
Harbhajan Singh Yogi. This is a most fascinating phenomena in that 
the conversions are based primarily on acceptance of Punjabi 
culture. One wonders how many more Sikh converts would be 
possible if religion was separated from cultural impositions. This 
also leads one to speculate on the necessity to adapt Punjabi dress, 
Punjabi food and the Punjabi language before one can hope to 
become a Sikh. Does this imply that if a Westerner does not like 
saag and roti, he cannot learn to appreciate the teachings of the 
Gurus. If a child wishes to wear blue jeans rather than salwar kamiz, 
will she be lost to the community? Is it really necessary to speak 
Punjabi to appreciate basic religious concepts? Should we all 
withdraw from society and chant mantras and learn to dance the 
Bhangra? Must we waste our time arguing about whether one 
should sit on the floor, rather than learning the principles that are 
behind this custom? The real question is, what is more important? 
The teachings of Guru Nanak or must one adopt the culture of 
Punjab before one can be allowed to be religiously a Sikh? 


Sikhism does have great potential for universal appeal. So far, 
however, it cannot claim to be universal because it has been kept 
culturally specific to Punjab. The first step has been taken by Sikhs 
who have left Punjab, and travelled around the globe. The question 
now is whether Sikhism can continue into the twenty first 
century without making a break with its Punjabi roots. The 
second part of the same question is even more important. Which 
adaptations are going to strengthen Sikhism, as any watering down 
of religious principles would certainly not be acceptable. What is 
religion and what is culture must be defined and separated. 
Religious teachings must not be changed, but cultural mores can be 
adapted to whatever country Sikhism finds itself in. 


Attention must be paid towards clear definitions of what is religion 
and what is culture. For discussion purposes one can make lists of 
‘problems' and debate which one is religious and which one cultural. 
Some answers are obvious. Others do need more deliberation. 


Here in Canada we have separate gurdwaras for Ramgarhia Sikhs. 
This is based on caste considerations and segregation. I hear that 
there are similar arrangements in Punjab. 


oO Men and women sit separately in gurdwaras. Not only 
does it look peculiar to Western eyes, but the religion 
teaches equality, and the Gurus insisted that men and 
women sit together in langar. Yet in the prayer halls of a 
religion that professes to be the ‘religion of the 
householder’, families are unable to sit together in prayer. 
We see the negative result on young children, as they 
disrupt everyone's peace and equilibrium, by running 
constantly between Mom and Dad. 


oO Does Gurbani support dietary injunctions for or against 
any food? Where and when were such specific dietary 
rules made? If there are no dietary restrictions in the 
religion, should this not be reflected in langar? 


o At the birth of a daughter, congratulatory notes often 
sound like condolences. At the very least, they seem to 
say, ‘Better luck next time, eh?’ Selective abortions on 
gender basis are commonly practised. The Akal Takht 
should be commenting on this. 


oO Is it possible for an Eskimo in the high arctic to become 
a Sikh ? If he does not have the facilities to bathe every 
time before reading the scripture, should he be 
automatically excluded from becoming a convert? 
Endless examples could be cited. 

It is essential to examine what is really important to Sikhs. Is it 
the religion of the ten Gurus, or is it the culture of Punjab? 
There is no consensus on these questions because many do not 
understand the difference between religion and culture, and while 
professing to be Sikhs, are so imbibed with Hindu culture that the 
differences are blurred and unrecognisable. Sikhism will never be a 
truly universal religion, if it is tied down to that specific local 
culture. We Sikhs will have to consider multiculturalism if we 
wish any success in the next century. The choices are rather 
limited. 

o Adapt universality by keeping the essential core of ‘Sikh 
religious teachings’, but not limiting its followers to any 
specific culture. 

Oo Or remain culturally specific and risk being assimilated 
into Hinduism. 

The choice is that simple, and that difficult. 


oh i 2K 


ALL CHILDREN OF THE SAME ONE GOD 
Devinderjit Singh, St. Catherine’s College, Oxford 
(May, 2004) 


Shortly before the due date of the 2001 Census forms, I received 
several e-mails claiming to be of vital importance to Sikhs. I 
usually delete unsolicited messages without pausing but felt 
obliged to read these ones, at least initially. Apparently, it was 
crucial that we crossed out Indian as the description of our ethnic 
origin and write in Sikh instead. While this insanity irritated me, I 
decided not to respond to the e-mail and hoped that the silliness 
would recede quietly. Sadly, this has not happened. As a recent 
article by Jagdeesh Singh, of the 'Sikh Commonwealth’, in The 
Sikh Bulletin (February 2004) indicates, the issue of ethnicity is 
still alive and well today. In this article I intend to address the 
relevant issues, and comment on some additional current topics. 

Let's begin with legal considerations, as these tend to form the 
central plank of the arguments for regarding Sikhs as an ethnic 
group. In particular, the 1983 House of Lords ruling in Mandia v 
Dowell Lee is cited as a landmark judgement attesting to that fact. 
The case concerned a Sikh boy, Gurinder Singh Mandia, who was 
refused admission in a private school because he wore a turban and 
wouldn't cut his hair (to conform with the requirements of the 
school rules and its uniform). In a modem liberal democracy, 
which cherishes diversity and equality, the course of natural justice 
was obvious: Gurinder's right to practice his Faith, when it did not 
adversely affect anyone else, was paramount. The laws of the land, 
however, did not permit such a direct ruling at the time. The only 
antidiscriminatory tool available to their Lordships was the Race 
Relations Act of 1976, and they used it with ingenuity in 
Gurinder's favour. They did this by arguing that Sikhs could be 
seen as constituting a de facto ethnic group and that, in their 
opinion, this criterion satisfied the intent of the 1976 Act for it to 
be applicable. 

It seems to me that some Sikhs have tried to make more of the 
Mandia judgement than was envisioned by the presiding Law 
Lords, especially in the last few years. In his article 'Nationhood 
not Religion!', for example, Jagdeesh Singh says 'the term 'religion’ 
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is vague, stigmatized and legally undefined’ but, citing the Mandia 
case, ‘in contrast, British law explicitly and comprehensively defines 
what an ‘ethnic’ group is.' While the many barbaric acts carried out 
in the name of religion through the centuries, and even today, have 
given it much bad press, the all too common phrase of ‘ethnic 
cleansing’ hardly enhances the status of the term ethnic either. As 
for the supposed clarity of meaning. Lord Templeman underlined 
the inherent difficulty by saying: 'In the course of the argument 
attention was directed to the dictionary definition of the adjective 
‘ethnic’. But it is common ground that some definitions constitute 
the Sikhs a relevant ethnic group whereas other definitions would 
exclude them.' For the purposes of the Mandia case, he continued: 

'The true construction of the expression ‘ethnic origin' must be 
deducted from the 1976 Act.' Nowadays, of course, with the 
incorporation of the European Convention on Human Rights into 
British Law in 1998, we would expect that more pertinent 
arguments would be used to safeguard our rights. 

Exactly what is so wrong about pursuing the ethnic argument for 
Sikhs? The answer to that can be found in the Mandia deliberations 
themselves, even though the judges gave the correct verdict in 
upholding Gurinder's appeal. Lord Fraser, for example, noted that: 
'They were originally a religious community founded about the end 
of the fifteenth century in Punjab by Guru Nanak, who was born in 
1469. But the community is no longer purely religious in character.’ 
He went on to say that, in his opinion, '... Sikhs are a group defined 
by reference to their ethnic origins for the purpose of the 1976 Act, 
although they are not biologically distinguishable from the other 
peoples living in the Punjab.’ As an English Sikh, I fail to see why 
my ancestry should have anything to do with my right to practice 
my Faith. Sikhism is all to do with belief, and living by its tenets, 
and nothing to do with any form of inheritance or birthright. Indeed, 
I know several communities of Sikhs in America who have no 
family links with the Indian subcontinent whatsoever. The fact that 
most Sikhs are of Punjabi descent is an ‘accident of history’, and not 
something we ought to be proud of or encourage. After all Guru 
Nanak travelled far and wide to spread his message of One God, and 
the universal search for the Truth, and he certainly didn't tie his 
teachings down to any particular cultural tradition. He was equally 
at ease talking to Muslims in Mecca, 

Five prayers at five times, five are their names: 
Truth is first, honest labour second and 
charity the third place claims; 
The fourth asks for honesty in conduct and 
fifth the praise of God. 
Support these prayers with your actions,and 
then call yourself a Muslim of the Lord. 
(Guru Granth Sahib, Raga Maj, Mahala 1, p. 141) 
as he was in giving spiritual guidance to Yogis in the Himalayas: 
Make contentment your ear-rings, 
honest work your begging bowl and 
Divine thought the ashes to smear on your body. 
Let mortality be your floor-mat, 
an abuse-free body your practiceand 
Faith your beating-stick. 
Consider your sect to be the whole of humanity, and 
conquering your mind akin to conquering the world. (Guru 

Granth Sahib, Japji, p. 6) 
Guru Nanak asserted that no single group, be they defined by 
religion, language, social status, history, or whatever, had a 
monopoly on the ultimate Truth that interested him. He underlined 
this by collecting the writings of contemporary Saints of varying 


backgrounds, whose ideas were in accord with his, that were 
subsequently incorporated into the Sikh Scriptures by Guru Arjan. 

Perhaps the most disconcerting feature of the ethnic agenda is 
its emphasis on an arbitrary division. This is at odds with the 
fundamentals of Sikhism, which strive to break down barriers and 
lay stress on oneness of humanity: 

It is God's Light which pervades in all. 
All souls are illuminated by His Light. 

(Guru Granth Sahib, Raga Dhanasri, Mahala 1, p. 13) 

Recognise the Divine Light in all, and don't ask about caste; 

in the hereafter, caste carries no weight. 
(Guru Granth Sahib, Raga Asa, Mahala 1, p. 349) 

Firstly Allah made Light, then creation and all of humanity. 
The whole world came from the same Light, 
so why categorize people as high and low? 
Folks, don't get taken in by prejudice. 
God is the Creator,God is in the Creation, and 
is resplendent everywhere. 

(Guru Granth Sahib, Raga Prabhati, Bhagat Kabir, p. 1349) 

The Sikh ideal is to be like Bhai Kanhiya, who offered help to 

wounded enemy soldiers on the battlefield. When questioned about 
this by Guru Gobind Singh, because he had been accused of being 
a traitor by fellow Sikhs, his reply was: 
‘Sire, I can't distinguish between friend and foe; I can only see 
God's radiance in everyone.’ The Guru was so pleased with this 
reply that he gave Bhai Kanhiya additional medicine and bandages 
to aid the fallen warriors. 

Some would say that I'm being nai've, and that the drive to 
push the ethnic cause is a matter of political expediency. Without it 
we loose leverage in the modem world and would miss out on 
lottery funds, and other government grants, to enhance our status 
and institutions; ‘ethnic monitoring’, they argue, is vital for keeping 
tabs on progress and ensuring that we are treated fairly. 

Ethnic monitoring is a phrase that reminds me of Hitler and 
sends shivers down my back. Even accepting that this response is 
personal, it's not clear to me that there is anything substantive to be 
gained from the exercise; exactly what would it tell us? Are we 
really going to insist that the proportion of Sikhs at university, in 
Parliament, in the Civil Service, and so on, not mention people in 
prison, should reflect the population as a whole? While a wild 
departure might be indicative of a problem, such as discrimination, 
it's far from certain; there could be many reasons, to do with the 
social and cultural environment of upbringing that could explain 
large differences. We should also remember that such monitoring, 
ethnic or otherwise, is a double-edged sword. In India, for 
example, moves to limit the number of Sikhs in the armed forces, 
to reduce their gross over-representation, are strongly resented. 
After all, we say, people should be judged on their aptitudes and 
merits, and not on quotas. This is a very reasonable argument, but 
we must apply it consistently. 

Some form of monitoring is required, of course, if we are 
interested in having a picture of our society and its evolution (even 
though this won't, of itself, explain why it's so). That's fine, and it's 
already been happening over the last few years. There was a 
question on ‘religion’ in the 2001 Census, with Sikh as an explicit 
option. Being the first time it had been asked, somewhat 
reluctantly, it was marked as voluntary. While the impetus for this 
question originally came from the Muslim community, and later 
the Jains, some Sikhs are not satisfied; they are pushing for Sikh to 
be made an option on the ethnicity section, and have even raised 
the spectre of legal action to try and achieve it. For the reasons 
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mentioned earlier, this seems insane. While we could argue about 
the precise definition of religion and ethnic group ad nauseum, most 
would agree that belief and principles are the central components of 
the former while ancestry and traditions are more important in the 
latter. By these criteria, Jews have a far greater claim to being an 
ethnic group than do Sikhs; but given their long history of being 
persecuted, they haven't been keen to make themselves conspicuous 
in this way. If one does feel strongly about wanting to put down 
their own choice on a Census (or any other monitoring) form, such 
as Punjabi instead of Indian, then there's always the option to fill in 
something under the ‘other’ category. Indeed, on the false 
assumption that this would prompt official government recognition, 
more people wrote in Jedi for their religion in the 2001 Census than 
ticked the box for Sikh! 

As for the desire to get government grants to enhance our 
institutions and status, I find this even more disturbing. The Gurus 
taught us to place value only on the remembrance of God, honest 
work and the service of humanity; everything else is just an 
aberration which deflects us from our real purpose in life. Thus 
Guru Nanak preferred the humble abodes of honest and saintly 
people, like Bhai Lalo, to the sumptuous quarters of the rich and 
deceitful, such as Malak Bhago. After all, 

Kings and emperors own palaces, 
oceans, mountains and much wealth; 
But are not equal to even an ant if, 
in its mind, it never forgets God. 
(Guru Granth Sahib, Japji, p. 5) 

While there is nothing wrong in striving to make sure that our 
Gurdwara buildings are elegant and have good facilities, for 
example, we must hold the appearance in perspective and keep it 
subservient to the function (as a house of worship, service and 
equality). This is best exemplified by the visit of the Emperor Akbar 
to see Guru Amar Das: the former was so impressed by the set up of 
Langar that he wanted to patronise it with state funds; Guru ji 
declined the offer, since its acceptance would have been at odds 
with the spirit and notion of a shared kitchen. The point is that our 
cause is not furthered by going out with a begging bowl, but by how 
we behave as individuals and as a community. When Indarjit Singh 
presents Thought for the Day on Radio 4, or Rabinder Singh 
presides in the English High Court, or Fauja Singh runs in the 
London Marathon at the age of 93, and so on, the Sikh reputation is 
enhanced at the national (and even international) level; by the same 
token, a few brawls in the Gurdwara can easily undo all the good 
work. 

I think it's appropriate here to touch upon the upcoming law in 
France to ban overt religious symbols in schools and other state 
institutions. Surprised by its high level of public support, I have 
been trying to understand the motivation for this move by quizzing 
my French friends and colleagues. While a clear picture has not 
emerged, with Islamophobia, the demands of Muslim feminists and 
the century-old French tradition of a strict separation between 
church and state all playing a role, the people I've talked to are in 
agreement that the proposed law will lead to more problems than it 
will solve. If it isn't overturned by a challenge in the European Court 
of Human Rights, there will be a sharp increase in the number of 
private religion-based schools; the inevitable segregation of pupils is 
very undesirable, as it is ideal breeding ground for 
misunderstandings and bigotry. What has disturbed me even more, 
though, is the attempt by some Sikhs to get out of the bind by 
arguing that the turban is a cultural (or ethnic) tradition and not a 
religious one. Apart from the fact such a line cannot be pursued at 


all for Kesh and Kara, it weakens the Sikh case legally; if it's 
simply a matter convention rather than principle, there should be 
no difficulty in complying with the law has been the obvious retort. 
Another problem with this approach is that it is selfish. Are we 
only concerned with our own rights and not those of others? Guru 
Teg Bahadhur sacrificed his life to champion the rights of the 
Brahmins to practice their faith, even though he was very critical 
of much of their behaviour. I'm also perturbed by hearing 
complaints that Sikhs have been the victims of violence because 
they have been wrongly identified as being Muslims, since it 
seems to imply that the attack would have been acceptable if the 
target had been correct. Although a single unwarranted act of 
aggression is one too many, we should be thankful that the 
backlash unleashed after the attacks of Ilth September, 2001, were 
relatively minor in comparison with the outrage. This was in sharp 
contrast to the widespread carnage in India following the 
assassination of Indira Ghandi. It's either a tribute to western 
values, or a confirmation that something sinister went on in India, 
or both. 

I often feel that the motivation for the ethnic agenda is 
symptomatic of a more common problem among Sikhs: rather than 
face up to our own shortcomings as a community, we find it easier 
to blame others for our ills and somehow hope to find an external 
solution to them. The traumatic events of 1984, in India, led 
Gurbakhsh Singh Kala Afghana.then a recently retired policeman, 
to examine why the Sikhs had fallen into such a pitiful state. He 
had an inkling that the answer lay in Guru Gobind Singh's salutary 
warning: 

As long as the Khalsa remains distinct and pure, 
I will give my all to it; 
If it goes the way of the Brahmins, 
1 will never have any trust in it. 

This thought prompted Gurbakhsh Singh to embark on an 
extensive study of some ancient Indian texts to leam about the 
Brahminical traits at first hand, as a starting point for his quest. 
Coupled with his knowledge of Sikhism, he began to publish his 
findings in a scholarly series of books, Bipran ki Reet ton Sach da 
Marag or 'From the way of the Brahmins to the Path of Truth’, in 
1993. His thesis was that, as supposed followers of the Sikh path 
we have fallen back into many of the traditions and practices that 
the Gurus counselled against. For this he has been 
excommunicated by the Sikh hierarchy, just as Prof Gurmukh 
Singh and Giani Bhag Singh were in earlier times for perceiving 
the same thing; we have, indeed, turned Amritsar into another 
Benares! 

One of the newer trends which Gurbakhsh Singh has 
criticized is the elevation of the 'Dasam Granth’ to a status 
comparable to the Guru Granth Sahib. This is allegedly a 
collection of the writings of Guru Gobind Singh, but much of it 
does not stand up under scrutiny because the contents are at odds 
with the fundamentals of Sikhism. This is hardly surprising as it 
was put together long after Guru Gobind Singh's death. While we 
may hold those parts which are in accordance with the Gurus' 
teachings with respect, it would be foolhardy to take all of it at 
face-value; yet there are some who do, and at the highest levels. 
Even if it was possible to authenticate some writings as being 
purely the work of Guru Gobind Singh, it would still not be right to 
treat them as being comparable to the Guru Granth Sahib. The 
reason is that by choosing not to include his own compositions in 
the revision of the Adi Granth, when he added the writings of Guru 
Teg Bahadhur, and on which he bestowed the Guruship shortly 
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prior to his death, Guru Gobind Singh did not want us to do so. He 
emphasised this further by not using Nanak as his pen name, out of 
keeping with all the other successors of Guru Nanak. I can't see that 
there is any room for doubt in this matter, but it is a valid question 
as to why Guru Gobind Singh made this decision. The only sensible 
answer is that, since his literary interests were very wide (he did 
patronise a court of several dozen poets after all), not everything he 
wrote was appropriate for inclusion in the Sikh Scriptures. To avoid 
any possibility of a subsequent ambiguity, therefore, he took the 
drastic step of excluding all his compositions. 

There is a lobby of Sikhs who do not like the above assessment, 

including those who excommunicated Gurbakhsh Singh. Some do 
have a genuine concern, of course, because they realise that there 
are implications for our most cherished Amrit ceremony: the 
presently agreed Nit-Nem includes Jaap Sahib, Sawaiye and 
Chaupai, all presumed to be written by Guru Gobind Singh. Well, 
are we really sure that Guru Gobind Singh advocated these as part 
of our daily prayers? Given the earlier discussion, I'm rather 
doubtful. I suspect that the first thirteen pages of the Guru Granth 
Sahib, which stand apart from the Raga-based chapters, were the 
original prerequisite for the morning, evening and night prayers. 
Whether it was not so, Guruji gave us the authority to discuss 
matters of concern and current relevance, as a community, and make 
appropriate decisions. This has to be done in the light of Sikh 
principles (as opposed to mere traditions) and by consensus; a 
majority verdict is considered second best, and decrees by a select 
hierarchy are definitely out of the question. We should not be afraid 
to revise earlier decisions in the light of new information, or 
changing circumstances, or to correct inadvertent mistakes; just 
because we have been doing something in the past doesn't, of itself, 
make it right. Such frustration is probably at the heart of why 
Gurbakhsh Singh is so unforgiving towards otherwise revered 
figures in Sikh history: they should have known better and, given 
their standing and influence, their failures have had a seriously 
detrimental affect on Sikhism. Unfortunately, his blunt style creates 
enemies all too easily. As Prof Darshan Singh, the only respect- 
worthy holder of the Akal Takhat post in the last few decades, said 
in an interview (The Sikh Bulletin, June 2003): 'The issues raised by 
S. Gurbakhsh Singh Kala Afghana are perfectly valid. I have also 
raised the same issues in Ujiaro Deepa and in my forth-coming 
book. Brother Kala Afghana's problem is that he does not know how 
to put restraint on his language and he needlessly makes people 
around him his enemies. ... if he changes his style of writing only a 
little, then, as I have stated earlier, the issues raised by him deserve 
the attention of all of us.’ 
A final comment on the Dasam Granth saga, I’d like to point out 
that we seem to be forgetting the writings of Bhai Gurdas. He acted 
as a scribe to Guru Arjan when the Adi Granth was compiled, but 
was also an author in his own right. Apart from the Guru Granth 
Sahib, the works of Bhai Gurdas are the only other compositions 
that were given official sanction by the Sikh Gurus. Although not 
included in the Sikh Scriptures themselves, Guru Arjan adorned 
them with the title of the 'Key to Gurbani’. As such, the Dasam 
Granth could never have been anything more than a tertiary text. 

In conclusion, I have tried to show that the ethnic agenda is 
misguided. The legal case on which it is predicated is being abused 
through over interpretation, and the supposed gains are not without 
their dangers. The whole thrust is at odds with the fundamentals of 
Sikhism, since it emphasises an arbitrary human division and places 
value on things which the Gurus considered to be distractions. Our 
aim should be to remember that 


There is One Father, and we are all the children of the same 
One God... (Guru Granth Sahib, Raga Sorath, Mahala 5, p. 611) 
and make its message of universality a central part of our life. 
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CELEBRATING 400 YEARS OF THE GURU 
GRANTH SAHIB? 
LJ. Singh, NY 
The thought has been gnawing on my mind and it won’t go away. 
On one level it is perhaps a trivial matter, but I am uncomfortable 
with the idea that seems not so accurate and refuses to sit well. 


Even before the year 2004 started, Sikhs the world over were 
getting ready to celebrate the “400th anniversary of the 
compilation and installation of the Guru Granth Sahib.” These 
days there is a hardly a gurdwara that is not deeply involved in 
such celebrations with a multitude of akhand paaths, keertans, 
lectures, symposia and conferences. Hardly a week goes by when 
one does not hear of another such celebration somewhere. 


Nothing wrong with this at all; in fact, the more the better. We all 
need to be exposed to the teachings of the Guru Granth Sahib. (We 
can discuss another time what might be the best way to celebrate 
and highlight the magic and the message of the Guru Granth.) 


My little problem is that I see confusion in identifying 2004 as the 
year of the installation of “Guru” Granth. To me, by collating the 
writings of his predecessor-Gurus and of the notable Bhagats of 
the Indian subcontinent, Guru Arjan in 1604 compiled a unique 
volume that became the major corpus of the Guru Granth and the 
spiritual repository of Sikh belief, but it was assuredly not the Guru 
Granth. The Granth that was installed as the Guru was the version 
so designated by Guru Gobind Singh in 1708, a hundred years 
later. If 2004 is 400 years of the installation of the Guru Granth, 
what kind of a marker will the year 2008 be? 


The volume compiled by Guru Arjan may be called the first 
resenscion, or Aad(i) Granth or the Pothee Sahib, and some few 
people do so. (To me the word Aad(i) literally means the first.) 
Most Sikhs do not distinguish this volume from the definitive Guru 
Granth that came later. I think the distinction is important because 
the two versions are not identical; the Guru Granth has significant 
additional entries in it, specifically the writings of Guru Tegh 
Bahadur. I think my argument would carry weight even if there 
were minimal difference between the two. This does not mean that 
Sikhs should have less reverence for one than the other. Keep in 
mind that better than 90 percent of the Guru Granth is in the Aad(i) 
Granth. I know that the Guru Granth published by the Shiromini 
Gurdwara Parbandhak Committee (SGPC) carries this moniker, 
and I would argue that it is imprecise and even misleading to use 
the term “Aad(i) Granth” for the Guru Granth Sahib. Why? 
Because this implies a second revision, yet to come. Even to think 
of a second revised version of the Guru Granth would indeed be 
heresy. 


Am I merely splitting hair or is this important? I don’t mean to 
cavil but if we ignore the critical distinction between the two, we 
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would be muddying our history and even our doctrine, perhaps even 
short-changing the meaning of the message. 


Guru Gobind Singh clearly recognized that after two centuries of 
guidance by a succession of Gurus and continuous progress since 
Guru Nanak, Sikhs had reached a level of maturity that had prepared 
them for self-governance. Sikhs could now become free of the 
guiding hand of a Guru in human form; that role would belong to 
the collective body of Sikhs worldwide (Sikh Panth) acting in an 
awareness of their spiritual roots (Guru Granth Sahib) and historical 
tradition. Yet, he also recognized that in time an evolving world 
would give them many new problems stemming from cultural 
change and technological progress. These would be temporal time- 
bound issues that would have to be explored, analyzed, interpreted 
and resolved by a community that is rooted in a common spiritual 
discipline that is not bound by constraints of time, culture or 
geography. This premise and this kind of reasoning would then 
essentially lead to the inevitable conclusion that the philosophy of 
Guru Granth Sahib is eternal. In other words, the teachings of Guru 
Granth transcend the limitations of time, geography or culture and 
are not restricted to the place or period when they were first 
enunciated. 


So, in 1708 by an act of Guru Gobind Singh the Aad(i) Granth, 
modified with additional writings primarily of Guru Tegh Bahadur, 
now became the Guru Granth Sahib as the repository of all spiritual 
underpinnings and guidance of the Sikhs. Mindful of that base, the 
Sikh community can resolve whatever issues a changing world 
could put on their plate; the Sikhs can even revisit issues that appear 
settled at a given point in context or time but reemerge later. Before 
Guru Gobind Singh, both roles of temporal and spiritual authority 
were combined in the Gurus themselves. The period of the early 
Gurus served to teach and direct their Sikhs how to function as free 
and mature people, and how to explore ideas — first from the few 
writings of the early Gurus that were available to them and then 
from the Aad(i) Granth that Guru Arjan compiled in 1604, and how 
to govern their lives by principles that were extraordinary in their 
resilience and their permanence. 


I think we are celebrating 400 years of the Aad(i) Granth, not of the 
Guru Granth. The celebration is fully deserved but let’s keep in 
mind what we celebrate. 

May 27, 2004 


[One of the many Sikh Scholars promoting the worldwide celebration of 
400 years of Guru Granth Sahib is Dr. Harbans Lal. One of many 
Gurdwaras doing the same is Gurdwara Sahib Alhambra to which 
celebration they invited (and he accepted) Joginder Singh Vedanti, the fraud 
called Ganga Sagar and fake (as per Manjit Singh when he was acting 
Jathedar of Akal Takhat) display of so called Guru Gobind Singh’s gifts to 
Pir Budhu Shah. Wasn’t there even one member of Alhambra sangat 
who was not concerned about waste of Sangat’s money and time? 
ED] 
ok 2 ok 2 2 


PUNJAB RIVER WATER FORUM 

Dear friends: 

I need hardly to stress the importance of the Punjab’s river water for 
the people of the area. Clean drinking water today is the most 
recious commodity. It is more precious than oil. A perceptible race 
is going on all over the world to control sources of fresh water. It is 
a very real danger that in another 45 years the world is going to face 
a water crisis which will leave half the world population thirsty and 


their lands parched. There will not be enough drinking water for 
them, leave alone water for irrigation. The Punjab is slated to be 
rendered into a desert by the middle of the present century and that 
will be the end of the land of ‘five rivers’ and possibly that also of 
Guru Nanak’s followers. 


The problem of the Punjab’s river water must be appreciated in 
this background and in the background of the India’s insistence to 
carry away all the river water to non-riparian states of Rajasthan, 
Haryana and Delhi. Needless to say, that this is against the 
constitutional law and customs prevalent in India as well as in all 
the prominent federations of the world. The Indian politicians have 
decided to use water deprivation as an instrument of destruction of 
the Punjab. A slow and subtle but sure genocide is in the offing. 


No people in the world can accept calmly a situation which spells 
sure destruction for their homeland and writes off their coming 
generations. However the Punjabis have done precious little in the 
last fifty years to safeguard their own interests. Before the middle 
of July 2004, being wiped out of existence appeared to be our fixed 
destiny ordained by sectarian elements dominating the Indian body 
politic. 


Fortunately the cauldron was stirred by the compulsions of the 
Congress government in the Punjab and the farsightedness of the 
present Chief Minister Amarinder Singh. It is now possible to hope 
for a change. The Termination of Agreements Act 2004 is however 
a grossly inadequate instrument for restoring Punjab’s sovereignty 
over its river water. It is apparently being used by the union 
government to retain the Punjab in the same position of a sub-state. 
The Supreme Court of India is not ever known to have done justice 
to the Punjab where vital matters of Sikh concern were in question 
before it. From the history of the last fifty years it appears to have 
accepted the role of an instrument of the government to dissolve 
the Sikh entity and to destroy the Punjab. What makes the matters 
alarming is the fresh attempt of hegemonic elements in India to 
revive militancy in the Punjab and to destroy another generation of 
the Sikhs in a bid to control Punjab’s destiny and water. That this 
has been successfully done in recent history hardly needs to be 
reminded. 


Success of anti-Sikh forces is rendered possible by the ignorance 
of our people and the ‘sailable’ nature of our political leaders. 
It is now imperative that some honest people having welfare of the 
Punjab, the country, and humanity at heart should enter the field of 
action. By a general consensus, it has been decided to create the 
above named forum to pursue Punjab’s interest and to strive for a 
just solution according to the prevalent constitution. 


The forum will attempt mainly four tasks detailed below: 

It will agitate matters in the relevant judicial forums with a view to 
getting justice according to the constitution of India. To leave this 
in the hands of the politicians is very dangerous as recent history of 
the case demonstrates. 


Secondly, it will try to answer the uninformed prejudices being 
spread about the Punjab and the Sikhs all over India as that can 
result only in the massacre of the Sikh people just like in the recent 
past. PRWF will try to nip the evil in the bud. 


Thirdly, knowing full well that no justice can be forthcoming from 
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the judicial system which has been successfully subverted by the 
Hindutva forces, it will try to internationalise the issue or Punjab’s 
river water with the hope that international public opinion may be 
able to help in securing justice. 


Fourthly, it will attempt educating the people of the Punjab using 
the print and electronic Media so that robbing the awakened may be 
rendered somewhat difficult. 


For this purpose, the Punjab River Water Forum requests Sikhs and 
Punjabis all over the world to form local forums in all the countries 
in which they live. These may be called, ‘—(country’s name) Forum 
for River Water Justice.’ These forums should get affiliated to the 
Punjab River Water Forum (PRWF) and help it in carrying out the 
outlined tasks. 


An attempt is being made to organise such forums in every village 
and town of the Punjab to help the central forum in disseminating 
factual information and smothering disinformation on the Punjab’s 
river water issue. 


The importance of carrying on a world wide campaign cannot be 
minimised. It may be the only way to secure justice, the only way to 
avoid another massacre of the Sikhs in India and the only way to 
make the future of our coming generations viable in the ‘land of our 
Gurus.’ It may legitimately be deemed to be a service to humanity. 


Remaining in touch almost every day will be required so every 
forum should provide its e-mail address to the PRWF. Resources 
permitting, an attempt will be made to have a website manned by 
the PRWF to post the relevant material for all to assess. An early 
response is requested as the events are developing fast. Regards, 
Gurtej Singh. July 26, 2004. Chandigarh, Water Forum, 
#742 Sector 8, Chandigarh- 160009 

* 


Dear friends of Punjab’s Rivers, 

We of the Forum at Chandigarh wrote the following letter to the 
President of India. You may also sign this petition and send it to 
the President directly. Unless you have the intention to meet the 
President, you may erase the last sentence in the body of the 
petition/letter. Though superfluous, the need to remain courteous 
cannot be overstressed. Our model in this regard should be the 
Zafarnamah of Guru Gobind Singh, the most cultured person of that 
age and the ideal for all ages. 


Please give it as wide publicity as possible. People must know how 
we are being wronged. Those of you who can arrange to, may meet 
your representative in the parliament etc. to keep them informed 
about the situation as it is developing. Our exercise has two aims: 
One is to prevent a large scale massacre of our youth by drawing 
them into violent pretexts with the help of agents de provocateur as 
was done in the eighties and the nineties of the last century. We 
perceive the build up rushing in that direction. The second one is to 
try and get justice. One way (let us hope) of ensuring it is to make 
the facts as well known as possible. 


While we will continue to spread the word as we are now doing, 
please explore the possibility of taking the water case to the 
international forums. Please also explore as to how the expenses 
will be met? Does anyone have an idea of how much it will cost? 


We in India will try to become a party to the case in the 
Supreme Court. 


Is there anyone who can design a BEAUTIFUL website on the 
issue? It can be manned by any one living outside but we in the 
Punjab River Water Forum will alone decide what is to be 
included. This is for the simple reason that we have been dealing 
with the problem for the last twenty years and are much better 
equipped to know how the case is to be presented. With regards 
and all good wishes, Gurtej Singh, July 30, 2004. 
Punjab River Water Forum 

#742 Sector 8, Chandigarh- 160009 

To 

His Excellency A. P. J. Abdul Kalam, 

The President of India, New Delhi 


July 29, 2004 


Dear Mr. President, 


Any people would be proud of having a serious person genuinely 
devoted to research as its President. We, the undersigned, are very 
humble people and have ventured to bring certain facts to your 
notice in the hope that the researcher in you will at once recognise 
the truth we present. We are attempting to represent the 
beleaguered and the much abused people of the Punjab, for we fear 
as the matters are developing, another massacre of the Punjabi 
youth is being rendered imminent. The truth we represent is our 
only strength and we expect it to be recognised by the President of 
a country whose motto enshrined in the constitution is ‘truth shall 
triumph’ (“satyamev jayate.”) 


Your Excellency has referred the Punjab Termination of 
Agreements Act 2004 to the Supreme Court of India for advice. 
Commenting on this an eminent journalist has said, “President (has 
been) used as a postman to refer the dispute to the Supreme 
Court.” (Rajinder Puri, The Tribune, July 25, 2004, 13). Surely it is 
not a happy situation. If Rajasthan or Haryana had any objection to 
the Act adopted by the Punjab legislature in the exercise of its 
legitimate legislative powers granted to it by the constitution, they 
could have gone to the Supreme Court. Why did you government 
lend the immense prestige of your august office to support a 
partisan venture of those desperately seeking to rob the Punjab at 
gun point? Some other journalists allege that your office was used 
merely as a rubber stamp. It is very distressing to realise that a 
person of your intellectual eminence was possibly so used. To 
whom shall the deprived section of the people confidently turn for 
a hearing of their grievances if the first citizen of the country is 
talked about as nothing more than a “postman” and a “rubber- 
stamp.” Surely it does not augur well for the health of the Union! 


Your Excellency will be surprised to know that the terms of 
reference have been meticulously designed to solicit a desired 
advice. Basic questions regarding the river water ‘dispute’ have 
been carefully avoided. Your Excellency must be aware that the 
‘distribution’ of Punjab river water is done by the central 
government under Sections 78, 79 and 80 of the Punjab 
Reorganisation Act 1966. Many states in India have been 
reorganised on linguistic basis since 1950 but in none other 
reorganising law have corresponding sections been included. This 
is because these militate against the constitution and would have 
been immediately struck down as illegal. Many times the 
government and the people of the Punjab have approached the 
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Supreme Court to pronounce upon their constitutional validity, but 
every time they have been prevented by mean tricks and as often by 
downright base stratagem from obtaining a proper court verdict. 
(See Appendix for one example of base stratagem). We request 
Your Excellency to have the Supreme Court advise you whether 
these sections of the Punjab Reorganisation Act 1966 are 
compatible with the constitutional provisions. 


Another act has been amended to facilitate the loot of the Punjab’s 
river water. It is the Interstate River Waters Act 1956. We hope and 
pray that your Excellency could ask your law department to have a 
good look at the map of north-west India and say whether the rivers 
Ravi, Beas and Satluj are purely Punjab rivers or inter-state rivers? 
Since they flow only in the territory of the Punjab, surely the 
amendment to incorporate the Longowal-Rajiv Accord is misplaced 
and not only defies the constitution but also common sense and 
geography. By such provisions we, in the Punjab, have been robbed 
of our only natural resource. 


The very first ‘agreement’ on water sharing, was affected in a hush- 
hush manner by the Union Irrigation minister and two Deputy 
Secretaries from Punjab and Rajasthan on January 29, 1955. It 
deprived the Punjab of more than one half of a river (8 MAF of 
water). It was kept a closely guarded secret for several decades. The 
procedure for agreements is written in the constitution. We implore 
Your Excellency to have the Supreme Court advise you whether, 
according to law proceedings of a meeting are an adequate 
substitute for an inter-state agreement? 


Equally earnestly we request Your Excellency to ask the Supreme 
Court to advise you whether in the law of any country can there be 
an ‘agreement’ which just takes away the most precious possession 
of one party and gives it nothing in return? The law on the point is 
so well settled that even a third class magistrate would throw out 
such an ‘agreement’ as a worthless scrap of paper. And yet on the 
basis of such scraps of paper, this state of the proud, the most 
productive and the most patriotic people has been robbed of its river 
water. 


We are approaching you in the well settled tradition of the humblest 
in the land approaching the mightiest when they have an overriding 
Truth to share. It was in this tradition that one small man held the 
dictator of the mightiest empire on earth by the shirt sleeve and 
warned him of the ‘ides of March.’ We request you to recall the 
reference already made to the Supreme Court, or in the alternative to 
supplement it with such queries as we are bringing to your kind 
notice and to ask for advice afresh, if at all it must be sought. The 
dice of seeking advice, cast by your honourable ministers in your 
name is loaded and will not result in justice, but in bloodshed as the 
Punjab Legislative Assembly has warned. Some such device had 
resulted in widespread massacre in the plains of Kurukshetra some 
millennia ago. 

In conclusion, we request you to also seek the Supreme Court’s 
advice on the following points: 

1). Whether Sections 78, 79 and 80 of the Punjab Reorganisation 
Act 1966 are in consonance with the provisions of the constitution 
and its effect on the government’s order of March 1976? 

2). Whether the verbatim incorporation of a political deal in the 
Interstate River Water Disputes Act 1956 is in accord with the 
constitution. 


While we write the above to Your Excellency, our hearts are full 
with a dozen sordid tales. Each one of them is more appalling than 
the other. All of them tell, how shabbily the people who swore to 
‘protect and preserve the constitution of India as by law 
established,’ have treated the Punjab and the Punjabis throwing all 
constitutional propriety to the winds. We, the humblest of the land 
would like to share all that with one of its greatest sons, should 
Your Excellency be able to spare half an hour for us on any date at 
your earliest convenience. 


With sincerest regard, Yours faithfully, 
APPENDIX 

STATE OF THE LAW 

Anatomy of a Case 

That writ petitions challenging provisions of an Act of Parliament 
and other issues of great public importance should not only take 
about 2 years to be admitted for final hearing but within days of 
admission the High Court be deprived of deciding the same, sound 
somewhat strange. But this is reality. 


A writ petition under Article 226 of the Constitution was filed in 
January 1982 in the High Court of Punjab and Haryana. The 
petitioners were organisations like the Kisan Sabha, legislators and 
other public figures. They were challenging the validity of Section 
78 of the Punjab Reorganisation Act as well as Central 
Government’s decision to allocate water of River Beas (which 
follows through the State of Punjab) between Punjab, Haryana and 
Himachal. 


At the preliminary hearing, notice to show cause as to the locus 
standi of the petitioners was issued to Union of India and various 
States. Four other petitions were also thereafter filed in the same 
High Court. Nothing was decided at a number of hearings before 
different Benches. Ultimately, on 1-11-1983, a Bench comprising 
of Chief Justice Sandhawalia and Justice S.S. Sodhi admitted the 
petitions and directed the petitions to be heard on 15.11.1983 by a 
Full Bench in view of the long delay that had already taken place. 


Some States moved like lightning. They asked Supreme Court to 
grant Special Leave to Appeal from the Order of the High Court 
admitting the writ petitions. Request was made on 3 occasions to 
list the Special Leave Petition, which were intended to be filed, 
before 14.11.1983 but the Supreme Court declined the same. 


In the meanwhile, a Special Full Bench was constituted by High 
Court before which the hearing of the petitions was to commence 
on 15.11.1983. The Full Bench comprised of Chief Justice 
Sandhawalia and Justice S.C. Mittal and S.S. Sodhi. 


On the morning of 14.11.1983 the Attorney General made an oral 
request before the Chief Justice of India and on the oral request the 
proceedings in the High Court were stayed. On 14.11.1983 itself, 
i.e., the day before the Full Bench was to commence hearing of the 
petitions, the Central Government transferred Chief Justice 
Sandhawalia to Patna High Court. 


On 18.11.1983, the Supreme Court not only granted Special Leave 
to Appeal from the High Court’s Order admitting the petition but 
in exercise of powers under Article 139 A of the Constitution, 
withdrew all the five petitions pending in the High Court to be 
heard by the Supreme Court. Under Article 139A the power of the 
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Supreme Court to transfer a case from High Court to itself is 
confined to a situation where two similar cases are pending before 
two or more High Courts or in a High Court and the Supreme Court. 


Obviously, this is to prevent any eventuality where conflicting 
decisions may follow to the case, however the petitions were 
pending only in one High Court and therefore Article 139A was not 
attracted. Moreover, four of the petitions were transferred without 
even giving notice to the petitioners contrary to the Rules framed by 
the Supreme Court itself. The Supreme Court Rules requires one 
month’s notice to be given to the parties in cases which are sought 
to be transferred. 


The Constitution of India provides for writ petitions as an 
extraordinary remedy where other efficacious and effective remedy 
may not be available. These writ petitions deal with the challenge to 
the allocation of river waters of Punjab to other non-riparian States. 
The issue underlying theses petitions is highly sensitive and the 
challenge to the Award of the Central Government is on the ground 
that it is illegal, arbitrary and biased. 


oh i ok 


LESSONS FROM SGPC ELECTIONS 
Dear Sardar Sher Sahib, 


Gur Fateh. Because of your sincerity and devotion to serve the Sikh 
Panth I have been motivated to write you this letter. Many well- 
wishers of the Panth, and I think you too, have been disappointed at 
the outcome of the SGPC Elections. Brahmans will continue to 
tighten the 

rope of the very strong net, in which they have caught the Sikh 
Panth (my book, “Sikhism Under Brahmanical Siege’). 


I was participating in the Sikh Youth Camp held in the Gurdwara 
Brampton, Toronto from 5- 16 July. A couple of the organizers 
discussed the causes of the inability of even the four Sikh leaders to 
remove (as expected) the existing management, which everybody 
labeled as corrupt and anti-Panthic. 


Here is the translation of what I heard in Punjabi: 


1. One person observed, “Sikh Sangat is disgusted by the behavior 
of all the leaders, whether the chair-holders or their opponents. Tell 
me whom could you vote for? All of the four parties, trying to oust 
Badal, merely opposed the management without having any joint 
agenda of their own to convince the voters. All of them are jealous 
of one another and they too have their vested interests to be served 
by getting elected. 

Education of the Sikh voter and image of the Sikh community are 
missing from their agenda. Because of their mutual hatred and 
intolerance, the four parties could not unite together to decide on 
one common agenda and to form one united front. They criticized 
the management but without giving any solid program acceptable to 
the voters.” 


2. The second voice said, “I told you that if I was in Punjab, I would 
not have voted for any of the parties. The voters did the same; there 
were a very small percentage of voters who cast their votes. I don’t 
want to vote for the existing management, but there is none to be 
chosen from the other parties. It is unfortunate that none of the 
groups does any service to the Panth or give any leadership for 


building the honour of the Sikhs. New leaders, instead of 
cooperating, criticized each other, even fights have been reported 
among two of them. No party did the sensible thing of challenging 
the voter’s list containing so many non-Sikh names, which 
obviously were included by the existing corrupt management. How 
could they defeat the existing management, who were all 
organized, they worked to win the elections, and they spoke with 
one voice, under one leader?” 


3. A third voice said, “Sikhs vote for the Panth, not for a party. 
Have you forgotten that when all the Sants were together to oust 
the Panth, three times they failed badly even when helped by the 
then Governments. The reason, the Maryada of one Sant does not 
agree with that of the other Sant. Even though they all formed one 
officially united party, as ordered by the Government, but the 
Sangat knows that each Sant preaches his own Maryada, rather 
than the Panthic Maryada. Few Sikhs voted for the Sants even 
though 80% of Sikhs are followers of the Sants.” 


4. Another voice said, “If we want to replace them, we need some 
clean honest leaders, who should work with the Sikhs without 
caring for the chairs. Such leaders will win the hearts of the Sikhs 
but it will need four to five years of sewa, before they can convince 
the Sangat of their being genuine Sikhs. These political leaders 
wanted to gain chairs without any agenda for serving the Sikh 
interests. Tell me what positive service they have done so far for 
the welfare of the Sikhs. Hence they always faced a total failure, 
whether they competed in political or in SGPC elections. There is 
no such leader who will sacrifice and do sewa without his vested 
interests. The Panth respects Sewadars. The selection of Nawab 
Kapoor Singh to be the Jathedar of the Khalsa is a proof of it. Our 
leaders want chairs only by pushing the others instead of 
themselves doing sewa, and that is where we fail.” 


The first one said, “Tell me how the old Akalis (Singh Sabha) 
could defeat the Mahants and the British Government? They 
awakened the Sikh community for more than 25 years. They 
preached Panthic Maryada against the Mahant management 
practising Hindu Maryada. Their agenda was to make Sikhs feel 
proud of their faith. Without the love of chairs, they willingly 
made sacrifices for the Sikh faith. Is there any such leader among 
us today? The present management will continue until true Sikhs 
come forward, and preach Sikh faith instead of just criticizing the 
management. Only such Sikhs will be accepted to replace the 
management.” 


The third voiced: “We have so many good and committed Sikhs, 
why don’t they come forward?-------- One voice responded, “ 
Those in chairs don’t let any good Sikh come near them. They 
defamed sincere Sikhs.” .... This went on and on. I heard this 
discussion and decided to write to you about it. Regarding the 
outcome of this election, let us not blame the voters. The 
opposition did not Pqualify to attract the voters. 


I agree with the above conclusions and that is why I am writing it 
to you. 


Therefore, my request to you is to choose the path of preaching 
Sikh faith among the Sikhs, both in India and abroad (you have 
your centers all over and they agree with you). Nothing can be 
done without forming a well-knit organization and you have it. 
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Now we should not waste any more of your time and money on 
pointing fingers on others, every Sikh knows about the leaders. The 
Sangat is helpless because they do not find a suitable person to 
choose from among them. In brief I will restate it for you: 


1) Develop a system for the reconciliation of the Sikhs fighting for 
the control of Gurdwaras in America. Millions of dollars are wasted 
in the courts to take control of the Gurdwaras. Instead of sitting 
together and letting the Sangat decide, we practice violence in the 
Gurdwaras to oust the other group all in the name of the Panth. By 
this, they defamed the community and do irreparable damage to the 
image Panth. Motivate the Presidents of the Gurdwaras to serve the 
Panth rather than following their vested interests so that Gurdwaras 
can serve their purpose. I know it is not an easy task, otherwise 
many would have attempted to do it. We must try, we may not 
succeed 100%, but our efforts will help us to win the faith of the 
Sangat and to be accepted as leaders of the Panth. This will make 
people listen to us. 

2) Sikhs ruin their lives by use of excessive alcohol. Let us guide 
them and help them quit. 

3) Teaching Gurmukhi to the youth, holding seminars and youth 
camps for spreading the Sikh Philosophy and the information 
regarding the services rendered by the Khalsa for protecting the 
human rights of the weak, our great heritage. 

4) Look to the suggestions given by Dr. Khaira, published in the 
bulletin and practice them. (SB July 2003 ED) 


I am with you for any positive step you plan to take. If you could 
perform 10% of any of the above services to the Panth, Sikhs will 
have faith in you and vote for you. With Best Wishes 

Yours Sincerely, Gurbakhsh Singh USA 


oh 2 ok 


RESOLUTION PASSED AT INTERNATIONAL 
CONFERENCE OF SIKH STUDIES HELD AT YORK 
UNIVERSITY, 

MAY 22ND AND 23RD, 2004 
It has come to the notice of Sikh scholars and reading Sikh public 
that Dr. Doris R. Jakobsh presently an instructor in Religion, 
Renison College, University of Waterloo, Canada has recently 
published the book titled, “Relocating Gender in Sikh History: 
Transformation, Meaning, and Identity” has denigrated the Sikh 
doctrine of equality of genders which is incorporated in Sri Guru 
Granth Sahib. The Sikh Scholars and the Sikhs of North America 
gathered at this International Conference, organised by the Gursikh 
Sabha Canada of Scarborough, Ontario (at York University) held on 
May 22 and 23, 2004 unanimously resolve that the Senate and the 
President of the University of Waterloo where Dr. Doris Jakobsh 
presently teaches, should be informed about her unauthentic and 
unacademic approach in hurting the religious sensibilities of the 
Sikh Community. It appears she has violated all norms of Ethnic 
research set by SSHRC Granting Programs, August, 1993. We 

request investigation of this matter and the needful action. 


Dr. Jasbir Singh Mann M.D.,MLS., 

F.I.C.S.,F.A.A.O.S.,D.Lit.(Hon.), California, USA 

Dr. S.S. Sodhi PhD, Former Professor, Dalhousie University, Nova Scotia, 
Canada 

Dr. Gurmel Singh Sidhu, Professor, Cal State Fresno, California, USA 

Prof Kashmir Singh, Dept. of Law, G.N.D University, Amritsar, India 

Dr. Kulwinder Singh, Head Sikh History Research Dept, Khalsa College, 
Amritsar, India 


Dr. Gurnek Singh, Head Dept. Of Encyclopaedia of Sikhism, Punjabi 
University, Patiala, India 
Prof. Gurdarshan Singh Dhillon, Department of History, Punjab University, 
Chandigarh, India 
Dr. Gurnam Kaur, Prof and Head Dept of Guru Granth Studies, Punjabi 
University, Patiala, India 
Dr. Balwant Singh Dhillon, Head Dept. of Guru Nanak Studies, G.N.D. 
University, Amritsar, India 
Narinder Singh, Author of Canadian Sikhs, Ottawa, Canada 
Kuldeep Singh, Chairman of World Sikh Council America Region, Toledo, 
Ohio, USA 
Dr. Harpal Singh Pannu, Professor of Sikh Studies, Punjabi University, 
Patiala, India. 
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REDUCED TO ASHES 
A Book Review by Dr. L.J.Singh, NY 
REDUCED TO ASHES: The Insurgency and Human Rights in 
Punjab. (Final Report: Volume 1). By Ram Narayan Kumar with 
Amrik Singh, Ashok Agrwaal and Jaskaran Kaur. South Asia 
Forum for Human Rights, Kathmandu, Nepal, June 2003. 635 


pages. 


TWENTY YEARS OF IMPUNITY: The November 1984 
Pogroms of Sikhs in India. By Jaskaran Kaur with a Foreword by 
Barbara Crossette. Ensaaf, USA, June 2004. 150 Pages. 
Reviewed by: I.J. Singh, New York University 

The release of the book REDUCED TO ASHES was deliberately 
timed for June 2003. Twenty years ago, it was in June 1984 that 
the Indian army attacked the premier gurdwara (temple) of the 
Sikhs — The Golden Temple — and forty other gurdwaras across the 
north Indian state of Punjab. It was this attack more than anything 
else that set into motion the events chronicled in the book — the 
insurgency in the Punjab and the horrendous record of human 
rights violations by the Indian government that are only partially 
documented in this report. 


The violations included mass roundups of young Sikhs and virtual 
emptying of Punjabi villages by the police. Young male Sikhs 
were incarcerated for years without trial or any opportunity to 
defend themselves. Many still languish in prison without any trial 
or legal redress. Freely utilized by the police, as instruments of 
“pacification” were abduction, rape and torture, even killings in 
staged encounters. It might shock readers to know that police had 
quotas of arrests and killings in order to earn rewards and bonuses. 


CBI (Central Bureau of Investigation), India’s equivalent of the 
FBI finally admitted staged encounters as well as_ illegal, 
undocumented and mass cremations of hundreds, but corrective 
actions have yet to be initiated. Even though directed by the 
Supreme Court of India to do so, the CBI has failed to investigate 
any. The insurgency in Punjab ended over a decade ago but as yet 
there has been no attempt at a complete accounting of the dead and 
maimed. Human rights activists, like Jaswant Singh Khalra, who 
protested too loudly or investigated too vigorously disappeared; 
their tortured bodies surfaced just as mysteriously, sans 
explanation. 


The CBI finally admitted to 582 fully identified, 278 partially 
identified and 1238 unidentified cremations. Official records now 
admit that perhaps a little over 2000 people disappeared in those 
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troubled times, but these figures are from three crematoria alone in 
only the district of Amritsar. Independent observers estimate the 
numbers to be at least ten times larger. Many who were cremated 
by the police remain only partially or incompletely identified. 


The book provides a useful chapter on the genesis of the insurgency 
in Punjab that was driven largely by the political ambitions of Indira 
Gandhi, who was then the Prime Minister of India. It provides an 
able analysis of the many inquiry commissions that were appointed 
under pressure but were extremely circumscribed in their authority 
and mandate. How the Indian judiciary was circumvented and 
tamed makes a riveting tale. Reproductions from official documents 
of mass cremations, along with personal interviews with surviving 
relatives of those who permanently disappeared while in police 
custody, complete this case against official malfeasance. 


That India’s record in human rights deserves critical scrutiny is 
beyond argument. For instance, as recently as two years ago (2002) 
several thousand Muslims were killed in a Gujarat by raging Hindu 
mobs with, it now appears, the active collusion and support of the 
government. Amnesty International has issued several highly 
critical reports on the imbroglio in Punjab and the failure of the 
government. (Amnesty International has not been permitted by the 
Indian government to enter India.) Indian citizens, primarily non- 
Sikh, have also issued several smaller booklets; the government 
banned many of these. But this book is the most complete 
recounting so far, and we have in our hands only the first volume. 
The second volume promises hundreds of case reports, and personal 
testimony of ordinary people who feared governmental 
repercussions and reprisals for daring to speak. 


In the 1990’s Yugoslavia and South Africa, emerging out of a 
period of horrendous violations of civil rights of their citizens, chose 
to confront their past by appointing “Truth and Reconciliation 
Commissions.” Without such actions a government risks losing its 
credibility internally with its own citizens and externally with the 
international community. Also in neglect, the historical record is 
lost or tainted. This report on Punjab is a serious attempt to capture 
and preserve history by giving the victims a voice and to shift the 
focus of human rights in India from rhetoric to the healing power of 
truth and reconstruction. 


Ram Narayan Kumar, the lead author based in Austria and Ashok 
Agrwaal, a lawyer and human rights activist are both non-Sikhs. Of 
the Sikh coauthors Amrik Singh is a human rights activist in Punjab 
and Jaskaran Kaur is a 2003 graduate of Harvard Law School. It 
should be noted that this report, issued by the “Committee for the 
Coordination of Disappearances in Punjab” (CCDP), was 
published and printed outside India, in Nepal; the authors were 
afraid that it would be seized and suppressed if published in India. 


The CCDP was started in 1997 to collect and collate information 
about people who have disappeared from all over the state, to evolve 
a workable system of state accountability, and to lobby for India to 
change its laws in conformity with the UN instruments on torture 
and enforced disappearances etc. The report carries an introduction 
by Peter Rosenblum, Director of the Human rights Program at 
Harvard Law School, and starts with evidence of mass illegal 
cremations and the attempt by the Supreme Court of India to 
intervene on a petition on behalf of those who were missing and 
unaccounted for in police custody. This is followed by extensive 


discussion of the case of Jaswant Singh Khalra who first released 
copies of official documents that confirmed the complicity of 
security agencies in the undocumented and secret cremations of 
thousands of people abducted by the police. As a result Khalra 
was abducted by armed police commandoes in 1995, never to be 
seen alive again. 


The report next provides a fairly detailed narrative on the tortured 
history of human rights and the failure of the political process in 
Punjab. This is necessary to understand the issues in Punjab and 
how they were so mishandled that they brought India to the brink 
of fragmentation. The movement on Punjab was not secessionist 
though it was so cast by Indira Gandhi. 


The Indian government enacted draconian laws to deal harshly 
with political issues that allowed years of incarceration without 
trial. The Punjab police was transformed into an instrument of 
torture with quotas and rewards for summary killings of suspected 
terrorists. The rise of a nascent human rights organization in the 
face of governmental harassment and opposition is well 
documented, as is the diminution of the Indian judiciary to an 
instrument of the government. 


Since the body of the report consists of interviews with survivors 
of the police torture or the relatives of those did not, the interview 
process is critical. Everything hangs on the veracity of the 
witnesses, cross checking of the information, and in the process 
confidentiality and safety have to be assured. In the politically 
volatile and dangerous Punjab this was not always easy, but Kumar 
and his team have achieved a near miracle. The interview process 
is well laid out. 


Now this painfully detailed report has been followed by a “Twenty 
Years of impunity” that carries a foreword by Barbara Crossette, 
the noted correspondent for the New York Times, who covered the 
horrendous events in Punjab. It details the killings of Sikhs that 
continued for a decade after 1984, and the denial of justice. In the 
meantime many an investigative commission was appointed, more 
to obscure the truth than to expose it. 


Jaskaran Kaur lists the arguments that the Indian government 
posited to these commissions to justify why police failed to protect 
any Sikhs or arrest any of the killers. In the submissions of the 
administrative hierarchy, police inaction was based 1) on the 
presumption that there was widespread simmering resentment 
against the Sikhs due to acts of omission and commission, overt 
and covert; 2) common pattern of allegations that Sikhs were 
armed with kirpans and that’s why the mob had armed with lathis 
and wooden sticks, and had the mob been organized it would have 
been armed with deadly weapons; 3) time was too short to plan and 
organize a response to the mob violence; 4) the charged 
atmosphere created by the assassination of the prime minister; and 
finally 5) that the few people who were arrested belonged to 
different areas, indicating that they were not a part of an organized 
conspiracy. 


Such a submission from governmental authority would be 
laughable if it was not so painfully absurd. It is now clearly and 
repeatedly established that within hours of Indira Gandhi’s 
assassination, mobs armed with guns, in trucks loaded with 
kerosene arrived at Sikh localities. They carried lists of which and 
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factories were Sikh owned and which were not. They killed Sikhs, 
looted and burnt their property selectively while sparing others. 
Policemen stood by, watched the show and actively jeered while 
they egged on the looters. 

Keep in mind that in India weapons are not easily obtained, they are 
licensed. In 1984 one could not buy kerosene on the open market, 
trucks are few and at a premium and lists of house owners take time 
to procure. 


To me the carnage of Sikhs in 1984 speaks of a high degree of very 
efficient organization and management that I would term a criminal 
conspiracy. 


Both books contain documentation that is a monumental 
undertaking and a painful read. They are all the more significant 
because India is the largest democracy on earth and, with Israel, 
perhaps the only other functioning one in that corner of the world. 
India’s and neighboring Pakistan’s nuclear capabilities make this an 
area ready to blow. That is more than ample reason for the world to 
pay attention to the fissiparous internal dissensions within India. 
July 13, 2004 
eK 2 ek 


TEMPLES OR TREES? 
Dya Singh, Australia 
Let me share a lovely poem I came across. A poem which 
started me thinking - whether perhaps we need more trees 
than "Gurdwaras" - perhaps some of them should be called 
Sikh 'committee-dwaras', 'ritual-dwaras', ‘gurudom or 
saadhdom-dwaras'’, 'jaat-paat-dwaras', 'Jang-dwaras', or even 
just Sikh centres for political infighting. 
But first, let us enjoy the lovely poem titled 
'Trees' by Joyce Kilmer (1914) 

I think I shall never see 
A poem as lovely as a tree 
A tree whose hungry mouth is pressed 
Against the earth's sweet-flowing breast 

A tree that looks to God all day 

And lifts her leafy arms to pray 

A tree that may in summer wear 

A nest of robins in her hair 

Upon whose bosom snow has lain 

Who lives intimately with rain 

Poems are made by fools like me 

But only God, can make a tree! 


My late venerable father, Giani Harchand Singh 'Bassian' 
who, in his quest, to do Panthic sewa in Malaysia (formerly 
Malaya) from 1948 to 1969, unfortunately also had some 
very traumatic and sad experiences at the hands of Gurdwara 
committees as a Granthi Sahib. He had a saying in line with 
his experiences, "when Gurdwaras were modest and made of 
wood, to serve the spiritual and community needs of 

the local sangat, Waheguru visited and Guru Ji resided in 
them. When committees became ambitious, and Gurdwaras 
improved to imposing stone and marble buildings, Waheguru 
Ji stopped visiting and Guru Ji resides in body only in the 


form of Guru Granth Sahib but not in spirit any more, and 
prem (love) took flight!" 


I was, virtually, born in a Gurdwara, as Bapu Ji was a 
Punjabi schoolteacher, missionary, ragi and unfortunately, 
due to economic circumstances, a Granthi Sahib. Now I 
travel worldwide doing kirtan - sometimes in gurdwaras. I 
have, no doubt seen some ‘love-filled' Gurdwaras; 
especially amongst small 'sangats' but generally, the large 
Gurdwaras, especially the very imposing buildings of stone 
and marble, in major Sikh centers of the world appear 
‘loveless' and friendless. They are hotspots of trouble, 
factional bickering and political infighting. They are, 
nevertheless, filled with 24 hour ‘service’ of food, 'Akhand 
Paths' and 'kirtan darbars'. We have Sikh temples (for these 
cannot claim to be "Gurdwaras") for 'Ramgharias’, 
‘Ravdasias', 'Pothoharis', 'Rodays', 'Sehajdharis,’ and other 
‘Sikh denominations. 'Sants' and "gurudoms" have their own 
‘taksals' or 'thaths' and denominations like Radha Swamis, 
Namdharis, Nirankaris, Sewa Panthis etc. have their own 
‘ashrams' or 'deras’. 


Perhaps we need smaller, ‘modest’, localized, non- 
denominational 'guru-ghars' filled with Guru Ji's blessings 
and love, to cater for the spiritual and also perhaps social 
needs of our Sikh communities and lovingly open to all who 
want to attend. 


In a small village called Woodford in Queensland, an hour's 
drive north from Brisbane is the Woodford Folk Festival, 
held every year after Christmas. We have been doing kirtan 
in this festival for the last decade. The highlight of this 
festival, normally on the last day of the year, is the 'Fire 
Event’. Neil and Farida Cameron and their team of 
volunteers build a 'theme' over a period of six days while the 
festival goes on, and on the final day, in a very elaborate 
and moving ceremony, with live music and dancing, the 
‘theme’ is set on fire with an elaborate fireworks display. It 
is a great two-hour spectacle for a crowd of sometimes 35 to 
40 thousand. 


At the end of Year 1999 ushering in Year 2000, the theme 
was a five storey high wooden Buddhist Pagoda with 5000 
candles in it. It was set alight at the end of the night to a 
spectacular display of fireworks and our group with a five 
hundred strong 'non-Sikh, Non-Indian' choir singing 'Aadh 
Gur-ay Namaih, Jugadh Gur-ay Namaih, Satgur-ay Namaih, 
Sri Guru dev-ay Namaih". I asked Neil after the event, as 
the flames were dying down, and we were standing around 
celebrating another very successful event, what was the 
significance of burning down a beautiful and lovingly built 
Pagoda? His answer was profound. We build monuments to 
remember God, or seek 'nirwana'. But in time, we become 
prisoners to the buildings leading to in-fighting, corruption, 
and many other ‘ungodly’ actions. We forget why we built 
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these monuments in the first place — they become ‘power 
bases' for those interested only in power, intrigue and foul- 
play. So, once in a while, perhaps we should burn down these 
monuments to remind ourselves why we built them in the 
first place and that we have not become prisoners to them and 
fallen into political intrigue or ritualistic pursuits or 
encouragement of rituals in the pursuit of making money to 
upkeep these buildings. 


Yes, I have seen and visited some 'soul-less' Gurdwaras in 
my time. Strange I thought, Darbar Sahib and Akal Takhat 
have been destroyed, sometimes razed to the ground, a 
number of times in the short history of the complex. But do 
we learn our lessons as to why we (or our Guru Ji) built them 
in the first place? 

Here is Joyce Kilmer's poem again but with some 

‘changes’ by me: 

I think that I shall never see 

A temple as lovely as a tree 

A tree that looks to God all day 

And lifts her leafy arms to pray 

A tree knows no restrictions or limitations 

Of race, religion, cult, color or denomination 

All the great sages, in nature and wilderness free 

Sought enlightenment and held discourses 

On the 'mound', by rivers and under the Tree 

Temples are made by fools like me 

But only Waheguru can make a tree. 


May we have the blessings of Waheguru Ji to go back to 
‘basics' - why we build temples in the first place and try 
to understand why, what happens in them in a very short 
period and perhaps attempt to eliminate these 
malpractices... perhaps sit under a shady tree once in a 
while and sing Gurbani or hold discourses on Sikhi - like 


Guru Nanak did! 
ok ok ok ok ok 


LETTERS TO THE EDITOR 
I do not want to start any kind of argument with the author of the 
article 'Who am I' in the latest issue of your publication. But I have 
to explain something to him that I have explained before and no 
doubt will have to explain again and again. 


The call from Guru Gobind Singh asking for heads, for total 
commitment, not only went out in 1699, but goes out every day and 
every minute. Those that hear this call not only follow the general 
teachings of Sri Guru Granth Sahib, but will show their commitment 
not just in their behaviour, in their defence of the defenceless, fight 
against injustice, but will also adopt the uniform of Guru, which 
consists of the 5 Ks. 


They are recognisable Sikhs, so that everybody knows that 
these are people who will help them out in a difficult situation. 


Those people, call them by whatever name you like (I like to use 
‘initiated Sikhs') should most definitely not look down on anybody 
who has not taken amrit. They should be full of humility, they 


should be the servants of all. There are too many initiated Sikhs 
who just took Amrit because they wanted to be the pardhan of the 
Gurdwara, or a ragi or granthi, but who have none of the inner 
qualities that Guru requires. 

Of course a mona who is the servant of all is a far better person 
than an amritdhari who has no humility, who does not do true seva, 
who does not care about truth and justice. 

But do not blame Guru Gobind Singh for the mistakes of these 
false amritdharis. 


Bawa Singh Jagdev, you do not have to take amrit, you have to 
follow the path that you see before you. But do not try to destroy 
one of the most beautiful institutions of Sikhi. I know that I have 
done very well for myself in the spiritual sense by taking amrit. It 
has not made me into a perfect person, I am still likely to make 
mistakes. I am not always in spiritual balance. But when I do make 
mistakes, it is much easier to admit to them, and when I lose my 
spiritual balance it is much easier to get my balance back. 


You gain when you hear Guru's call, and act on it. But not taking 
amrit does not make you into a bad person. We all have to find our 
own way to Guru. Gurfateh, 

Harjinder Singh harjindersinghkhalsa@btinternet.com 





* 


I acknowledge, with thanks, the receipt of bimonthly "The Sikh 
Bulletin" for the months of June-July 2004 on 17-06-2004, posted 
by some well - wisher in Australia. 


Whenever Editor in Chief does not agree with any writer/author or 
he wishes to give his views, footnote is generally added at the end 
of Article. But at the end of "WHO AM I" by Bawa Singh Jagdev, 
there is no such footnote at page 8 which shows that Editor in 
Chief has no objection whether any Sikh trims his beard or takes 
alcoholic drinks or does not follow the Sikh Reht Maryada 
(SGPC)! 


If we go by Aims and Objectives of the Singh Sabha Lehr/Singh 
Sabha International (The Sikh Bulletin - December 2001) and SSI's 
Resolution Nos. 1 and 2 (The Sikh Bulletin - August 2002) then 
said article should not have been published because trimming of 
beard is tantamount to cutting SSI's roots !If SSI is in the company 
of apostate and perforce Sikhs then how can you achieve your aims 
and objectives? 


At page 32 of the Sant Sipahi - May 2004, Bhai Gurbakhsh Singh 
has already been ridiculed because he is shown in the company of 
one Gursikh and other two Patits! Eagerly awaiting your 
advice/reaction to my observations. 
Gurmit Singh, 
General Secretary, Sikh Khalsa Mission Inc. (NSW-Australia) 
[A Sikh is a lifelong learner. We cannot learn if we do not question. Bawa 
Singh has raised some very basic questions that need the scrutiny of people 
like you with one particular viewpoint and Gurnam Singh Sanghera with 
another. Our readers learn from this type of dialogue. Those who study and 
admire the Sikh beliefs which are very logical and scientific (compatible 
with Hukam) ask very specific questions: To become a Sikh do they have 
to adopt Panjabi culture, names, dress, food, keep unshorn hair, wear 
turban and carry a sword? Were Bhatti Sardar Rai Bular, Mardana, Mian 
Mir, Pir Budhu Shah, Bhai Ghanahiya and Bhai Nand Lal Sikhs? In this 
issue Alan Basarke raises similar questions (p.11). She definitely considers 
herself a Sikh, is married to a Punjab born Sikh but adds neither Singh nor 
Kaur to her name. Do we deny her belief? ED.] 
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Dear Gurmit Singh JI, Sat Siri Akal. 

I have not made any comments on your thoughts regarding Sikhi 
and socalled apostasy. I just raised certain questions. You have not 
answered those questions. You have not provided any hymn or verse 
out of Sri Guru ranth Sahib to affirm, confirm or to justify your 
ideas. Your verbose doesn’t confirm any thing. You have stated that 
a Sikh should look like a Sikh as ordained by Guru Sahiban. 
Gurubani is the touchstone and does Gurubani mention physical 
features of a Sikh? What does it mean that a Sikh should look like a 
Sikh? Does gurubani mention that a Sikh should have cut or uncut 
hair or does Gurubani mention about dress code? Has Bani of six 
Gurus, saints, bhagats mentioned the outward appearances of a 
Sikh? Does Gurubani categorise Sikhs? Are you sure that any of the 
Gurus, from Guru Nanak ji to Guru Teg Bahadur Ji ordained the 
physical appearance of a Sikh? Are you saying that a Sikh and 
Khalsa are the same? Guru Gobind Singh created Khalsa. What 
does Gurubani say about Amrit, Khalas, Sikh, Kesh, long hair and 
outwardly dresses etc? You have said that mirror won’t deceive us. 
So you seem to be talking about outwardly appearances and 
Gurubani has enunciated a lot about appearances. Gurubani is the 
mirror and delve into its deep implicit and explicit meanings 
contextually. Gurubani states that truthful living is the highest -that 
is practical life and Gurubani teachings be implemented in daily 
living. Does Gurubani divide people on the basis of cut and uncut 
hair or on the basis of different types of dresses? I have not created 
any doubt but I just asked questions and I am doing same again. 
Isn’t it ordained that Sri Guru Granth Sahib is to guide us and the 
Word is the Guru? Similes, metaphors and allegories are to make us 
understand and nobody should draw inferential meanings according 
to one’s own whims or ideology. I have just asked questions. If need 
be, then I may write an article. Literature about Sikhs and Sikh 
history needs revisiting and analysis. But this is another different 
aspect. Gurnam Singh Sanghera, Surrey, Canada 

* 

I received a copy of Sikh Bulletin last week. I am very pleased to 
read the contents. You are doing a wonderful job to save and put 
forward the Sikh Religion. At present it is at wrong track. Thank 
you for the good work and keep it up. 


Balvinder Singh Gill, UK 
ok ok 2k kk 


Hureat 
(From Vishav Sikh Bulletin June 2004) 

Pout chit sAetet fes-awG As! wast © on fey Tay, 
asda ¢ os } feos sa Ua wget Hs-aSht ae sfors 
OS Cade Ja st 3-23 Test S Us aes Sait argetebit 
ade Js | UH & fastaat te Cugs Hout aeat-ahs", mftaret 
a get He oot afreT! un dt fea Gos oT faget Hou vies 
Cuadd Set eos 6 da a due c: “afsate ofa sh hfs 
unit user Il’ 

vob fea undtat sada st ste ot da & fSer Tet 
ms Tet A THe At mda Sf oT SS urfeor Afsrrsrt er neter 
var Sar | foenae feu st foot Tet us fea at fSer at A St 
get st fy Usears wt ‘fity gulatet-Usaors’ st fityt ave 
sucht fegat F St Su HeHSTSA wesrtet § ule-ul|e TS St age! 


Hebat FS Hea ES usuars age wit ad fut S tat efseat aes 
St at Hare afow At, oT maeTal S TF Ot Maa S| AAT MAT 
sunt o for fearatbat or atfour aret st fret wrsut § sau Arter 
a ud faut OS fuses oet cofont fee ats anetus F UH- 
AM soe Bent S GH fre ct ws Alene HHT o Ut ArT TI 
en 38 ot gS, Ou steal at 8S A eos few egret ot Ue- 
uer feat sndte Su & Stats fea d at AS wer nade fiw ct 
ve ute feat eu chat ourfent a ot un fan © Safent S uA 
adet gat TI 

fitut OS FSH ad a, Ht wars sus Atos S ST, 
aon uUdet 3 A fret woafhast froet At, Gu T ostA wes 
Hg d We a | fous ae AMS od afvet | A feds cate St atst 
@ fefsonm 3 uste ot aretar fa set Aee|t ws OA ct wa 
weeat § fasdla ase VS AS SST GH TT TE ASI HSaUST Se 
AY At cass Hfoe S Tehat are steal age sat stat fee S 
at Gt ay cefer ws GF t Usd S SH foe A Corse 
Hafhast A GAH Ss stat } ‘ufone Hewat Hat HY nITE FT 
efaurGet At we fan S GAS Usd Tele S ‘as AT SST Het 
oH sat Ada” Ty at Tonadt Sst At, wi GH S ge flew T us 
Suge Ga freo-onle t uses S ao Ue we Bet fang aAt 
Sot J| WANT Heda WS Ie Hfennet Je THe Tat et ugat 
3 sae Bet ate-sdat ms fans frat sobut Ja | Sat ct get 
Tet Stet Haber F urs Hadt sevee sfent tus ct Tat use 
ot Hone fanrdt ag & Foput farsst at gar Ta soabut? 

fagat vest fat ‘AY atfaut fut ov Hentot yo ut 
vat d,at Gu eS TSS NG Seat? Ad USAT Tee 
“fag weg etufs st gu fas afs ao mureti” ufset eg ot 
wet fart, set Tet! us Fad St Ht aes Set Fe HaTeatt? frat 
a Be Ul a HAS Tebat reg, wren-F yard a xfaat fee 
Teabat | naet Tat Aat-ASt sts WS S Gn FS navat at, fer 
MGT AdShat gest IS | 

ud faat & meant agabut ne Go st Garg TE ue TS | 
Ha zae get arfear out, Gu st Jat fea fou & & ufsst at 
Hae OS us Jol wat-Het afos-afos ot onndt wet Sat F 
dfss ade, nus F Sug Je-sdtfont? Shan J ue fees sae 
‘fry Afos’ chat erst fusbat Tebat Jol mufsed firey S st 
wat dae & dn fee frou aot At fear! ... ge... cfos-Hfsarer 
aet gates Sut AUST | 

fer ate out fa Hatve fru } Ha cae wee OS 
facut sot freer wrdter | Have fiw fity seterg eT we Ja, 
Ug AMT nie He | oTS-aTe Go fitut ct snsant age eat 
frorat ays, fan dts ont fee fut ot assum Tet ws aet 
wana myst AMS Het Uefete cet) fea fra ss-tebat 
Os dus tuto fete mots wou eer for, mes S| 
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H faut S amet ty Une t Sade aS T Tes fant (arat es 
wes & Satet) & ger four T ot fer St Quart ct oat wet 
faag ¢ ara adatt | feo St usta aaa fea fener oot Tet watet 
fo sus vat Je sa afos-Hfoorer wT HAS fe ws ae fesars 
v, fiu-fite at fitu-iyet anet weaH fesars Sot | Have fir 
& frou age freer outer ¢ Us ‘fiw wfow’ & ware oT ust] 
fea iter ¢ for Gu ‘Se-aH ot Care’ saat fut § ove & ao facut 
yea ade & wel a frre We, dwat-sS sre At vers 
mfog une & od OS us JS! SH TT ae (6 WS 1984 8) Hebat 
chit Aigt SSB Sa-Su mre HS — SaeH Asa t SAI A 
Honde fry tat fairer ¢ frat fa Ga S vob wet T St ATT 
Ou 6 aa o ot He 2ae wre ms noe eeicas F oH ST 
mea | ford ot ‘firey afoe’ & fret et meu ws Ae eae ot 
Hfgarer § SH udeet TFs THe St arfenr at fAR St ye Se 
awe usa dfont § uae fee uae ol ee waa =F 
atfent At fan OS Jan Ares feo at, ‘yen UeTSs us Aas” | AT 
word Whe € HS VTA Se THs FS Me T-wg & HoH] SF 
Jat on ‘fru afew t Cudas aes 3 ot Set | favs Fa ga 
TG und Hor-fes nfgswe a? 

aS deat wns dT afreous fw ude al GH OS 
ure ot oat fose oa fear ‘fir Ufse fase’ & oH HenA gs 
sar J | fea fis ot Gu S oad care wet Fat Cares ut fo fast 
for § Ue, faot ofa om HET ats, ‘Tov =e ‘sana’ ct 
ats OS vafent yeue mua & SH Haat fears erat FEST | 

fags Ba fer sot tu nae fo Hotve fin ws wds 
ae cat frat fos fry wfow’ udt eererat ave TUS fort 
Heat a uy ud dd Jo, Gu afhn ad I HSat yeBST SS USS 
3 feat & fiomat oar fegu ve ys ats, Gu WS Jo uw 
fart | Hone fru fegat & wart § aga & fran fed ae Aaet 
v, SH et fea dat os a we us frau eat Gut fess feo 
fee ut Is 1A fas Aa As ASS fw dt fa@er Ter St at fea 
ed Ad Hava fty wofhast ave ade ? 

ug HS war AdSS fiw S fs Tet Ht? Guat a Ate ST 
wort ufsat SoH Ades Shut niot Gorsehut otebut sau ag 
vabrut val Guat 7 sigs WS Ho Guat feu Ou fhu dedH 
me Wot Ad AT HST AST Bue Hal wa S ‘fAw fora st 
fans, wm ye AS & nig-dfene vofited fw fete a uta 
farg ant aan ot Fe OS ufsa ce set mmuS-nTy F 
Sas aa ws vars OS HS & SS We as S fone 
wat & fre ot amar werGer cre T fae wWeH-wat chat wet 
wos ay fase dart ye | 

ud Gu fuat fait & ‘uatar aves Sa? Shut aA waar 
HO, favshut fea us-we a ifs sa F WSUS, wey, HeHTS 
a mut aes & us F Was ade Soh Hs, nia Un Sahat OS 


ay ur Hsu Bet ave c fus fee adt Sse Aa gba | feg 
tushit-ads Jo; IGH chat Ten F cHHSt as Us Ve bat 
ve ud fea TF Jao Sot He Aa Dat As Udt fone-un]e 
Hota 3, Tg Hest Hert S, Fas ot Sas ng fart Ti ge fer 
ao t sa OS wet Gees dei wes wT Ua fesan ag 
gdh? val fesat § en ves fes use fea xs F Sa 
wares featbat ast a o A fe fea yes aaebat at adh 
doch fa “fer vee wasdetyt aS faahut aloe Je, aS 
Tate us fratsag uwus-aTu SF MSCS, ua frat fag Cs 
uga-HsFat F F uM Sat fea sat fease, fist et os sat eas 
3 We sa Cat & fea-He yale avs aut ase, CS Fa Cr 
wan fs ae St TAS sot ag Aas |” (UAT FIST 2004: TES 
oS of fs ee 3a aa’ aanAts fry, vaat fefa@s, 17 HET 
2004) 

fegat Shut wfat & ATOHS Hotve fw, sens fiw 
fitg, Hdu0 fry fete ws Ao. clafks wife Jal Use sar 
Hee fes = o fa at wuedte fire sree, Jae firw gue, usfites 
gents fry seest urfe fesat 23 us aS, HaA-Heat TE 
a fssres att aet ufafor fest aaa & frerat ngfent ‘Ss 
Hafgs de Jo fa at wtiat de & wee ufo far woerat 
fusas & nrg 'S Uru] Tot fiers € fus fea Cos & Ba- 
fost ave fuses age & AHdS Het feS TE WS? favat va 
frrormat AHS ATest T fa aS ys feat feat aHSt Feb TT 
Hedda T ArShat gal ud fea afse ga fa we Sa aH ct Aer 
feu feo-rs asfent $ faa ont Sue ag oa aus dae cs 
TT odt Sad CS Sa farts Has Sdt | Wheat § wea-ysat ae 
a ufsst ofat & cafaut OS use, deat go o ute, fersat 
eso ot as fare ad, Guat & fafter-ufeer ws Fe ATS 
feG ms Ae HoHS Cas T we Ge Guat o aH ct fans 
ae were — at fa Gu Se-un) ad F wa sda J dt Sat fet 
uust Ase ws CAs SHS S Sug SH aH S TSU yee 
ws vo tt ate HS afoe! at fea aS So UST aS oT STIS 
aes fitut OS oar age Bet tt fesat & Tuer Shor T? GH 
HITS aH Bet fat a ufser frorat ara Gerat Arg AT wifes 
sae JF mas fea sab ct ws S Sat wfserdt & Ho SS 
sees tse oe ser wg Fer fry goed! Heb et Tent 
S anne fade fret ct ufset afveadt Haus ade Ser Fer 
fry sored | fagt a ear ferat Sat at dg dre fos Shot stat 
fous ot et age Ser atet Hat frw! fegat & dt west ae 
dra Afos ot wet a Cesar aafent-cafent Te ae du x dst 
Oforut At | 

Wo Vout a geet Sear ma gat T1 us fry ay ct 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 26 


The Sikh Bulletin 


arent USE 


August-September-October 2004 





wet HAS ct Udedt we } sae gufent gear var AG, 
Afane ws unurfes Tar water TF for vabut fea ara So firw- 
an su a Ho fee Cost ur ae Ae Afos HesHETAt SF rifS 
fea na SH feos seas wat Ti frase Gr Sasa, whos cece sa 
a ot Hfeoraca ast fea avS UT YS AGT Te Tl dg S 
Hdd tt fesa yee 3 adst sue fuse ssus ys | Sat sat OS 
86 feneAfoues & msase, wtet & fags, “Te HS 
ugsy, ufo” ot aA wrs|rt et SHS HES Bet Saret User srg T- 
wT Gate sat Tl wat auet gare St aate | 
“qs did A WS dd" a ANS, TH tA Te as! afes afas |” 
asa fru | 
ok ok 2k kk 
(Og de whee ebut eat ot oe fees feat dag sHarGe & as Sar 
a ie deer wg T gard) 
wade fir, fimadt (ast) 

dd atdsar, Wer Fs Usa" Het ave nin Sa fFa FS 
@ Alea fee nore sot Tfew, a vf Tear; a Get oat fay 
afer J, at dt usuat a mfaar cher T | Hast ot fas owe 
ane} wtf ot T gat soaret Sug Je a Soret Wotet J! get 
TdeH At at afser T: 

“a u@ us fer & fan S for furre il 

wg IS UT AGS TUSTT Il 

dat 38 uset fae ufe Gora 

wa & Osts us far ad vars Il 

H afe oS we af & BI o ATT II (35-22-4) 
(HSH, os Set AT TS Su Asfens AHS TF; Tt ot usa s alos 
yet te ot get cab a Fer Cn J ad ya Hae, A we oT 
ufsgers ot we § Ae ores St ws ct at fuss out ad HoET; 
A HST dt sat sa SS St Sat S aet at us Sur Hae A 
ws tis oe wea unit FS awe aga & Ga adt st us tt 
Hofer at Ia aet Sdtar Sat FT| few Sgr a ora dt ay F gas 
ude ot fan et ate & dear!)! wa from atsot, Teena 
3 (wn fea sau g , dug ot ven ut aes Wass), We-gs 
AMA & Teeet & meat SS ag Thor Tear g; Tenfs-fesct 
feng a uN Sda-ea ad TS Jol Hast uA feds ats 
és hast & ot dua ado Set Sas od IS | Towel § Sve us 
Tg that cot at wre feu fort nese us ada is feat ScS 
a ater WUHS du & Usa Cute AT ad TS | 

fuss avet mY S mre fea det o get mT UGE F 
foe for o, far oot og de whos ot ors fee wares Horst & 
gee fea du a, fromt stsa at act, Teena ysua, Woe 
dar & Hates we orfe) nuet feat Fe Ar dug Hage wet 


Hast S$ Caad ss yore age us fevat Hast S TE ey, TS 
woHfs fomra S ad de gt aad UGS Sst Ghat wad aT 
JS | Teret & mares fer sgt fears att dc: “Hat farts sar 
Ua dS (ae F farre oH ata Tus fefeur set T st at oH 
ot AHS WS UTBST T HAST T)| 

ve fad, fea Hed HOA, “Sag Jes SoH IT 
“Afsns F150 ag de whos & ues Agut & ade fea ads 
Tue (80 SY TUL Weds Jeet Aa a feather ms Tees 
fed Sat § wow c ot do SHseM Canwd tg gat omg, 
wo-uet 3 eu-eu FHot tT Hew, atesat Nssht wt 
fonfent-sfeut & ud ae aS gee, Furs adbat—vabat 
wast F FHT alse MS wait Ss Aulagt TIT Sy-sy 
Soret & Se ated SG, Hast ut gi-agi We feaarSe, 
feestat & at OS ms Set chat carat SS varat ot uagdt 
Bet, Has Heat det ws Fat ot saw ag F HaHa yeTSS 
Bet ay Su gue Ig) was a Asst Sfaur fart TF 

fen airnet sont aot gS ue ser Uy woe 
Hast wet HHyeT AE TF! Guat ond ove Shen, fer fares ms 
netaat SHH Td, Te de Atos chat cot a Hea Afsars 
Shear cfr at fast T1 am fity Hast & ag ave mise funre 
“es Afsars a onrten as Gor ag ms HoUT-sTeaT F Cass 
& feo feurfeor far fo usuat & Hat nies sae Aa T fe aT 
da whos a sub sdia ove afsarg att are, WH fee Tg 
node Atos = AY S Sot At atet Aree foot!) wPeoSs mfaor 
Asa TIS VSt AAA ms OHS nrapat ot ise Vet gre Set ar 
feat Heda THS ade avs Jug sHoGe ms e-eTW ee aT 
ge ol ag qe whe & Agu fea A wet nt Cuen wes 
fiferet von Js, fevat ge-Guent ot fewhou ad oat 
aod J a dt far F age ced | Tawet oT AS J- “ulG oe 
a ifs fsor aati at Ad Hfs sfear fearar iid il sa BS AT 
a as SF HSI 3d SST MUS MAISIRI (UU. 186) GS TT 
Whoaae & aret gut Quen a unter de a Sfmt St ust 
dfonut fa fen waa fee usHtout dt frefs-res t nwa 
Tat, HS Ss gag od TE US MS fen us J Woes ts 
Bet ANG od feu STS BS, MAT wT SNe Se "Ss te T Hae Te 
fen uns ot fea wn fies c fa fasat fen us & ear, fer 
que at ater T 1 fer us 3 e-fe o wave ave Has gu fea 
feada aS WSees a get dea | eA 8S Tg Whose A eT 
mua Afgarg udets ade Us Ou fess T :- 

Rea fre une afs wets vfs arets afe afe Sau rat Il 
arfent afeut fae a afe afte ure 
fas Afsare at urfapat vfs vfs afe wat il (et. 669) 
nfsae at Het Godt A vate Afsae sf Il (H.4, U. 1246) 
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Hfsae at He & atebat fora Go ad Ste Il 
Hee Ard S ArSet fay Ts UST Il 
~afeparat nia aT AH oHTS oH aE furs Il 
mMedet ay dette AH Ue ad fae ware ur. 589) 

(are afsag ot Het Het Gat T fa Guat ot arfamr A Jan & 
AMY of Hfow aS | At ag fevat ag-eut fes faut wet ve Tg 
wife ot uated wo dee a act Gus adt atat at aadt 
WAte At Sa fears sear ourfent afsars far on sdf we 
SH | mfaat at feurs Sat Het ws Afsarsg TT S uses odt J; 
gee F wens ge ct Aus SSO)! 
fea sa ag ces Woe & Agu Cus wae GI aS Ud ys a 
Afsarg fest ater o Cu ova, fase at dus § dt fest Are g, 
fen de re ag & neu fea F Quen feu Js Ou & forrs THE 
ada’, feast Guest & fersedt ae afse ag & ntue Alea 
nied Beet, Hoes & usdGuars fas feat fafearet uw Hue 
Het fST WMT TT WH ASAT UTS Ada, TT eT HTT Afsag T| 
at usua-Ae fesat Het faa se Sot AHS ad At Hee fat 
a HS-aHAT UTS AIS Bet HAS BS TS VS? Toaeat as ee 
ve feg Sa wfee Fes Te Js Wer: 
“fas Aye He Ag yaar, fuga Hon Tetfenr I” (47.3, ut. 644) 
weret st yatg-uars & ate aot d: 
Hone $8 wus far vfs watat at SH Il aTSt:— Fu) (FS:- shad) 
wet Hof & eat nefe o aefs YSTE Il 
Gar must afete afa oot ae sefes 3 aafa feral (uf. 1415) 

gud ct TEA BTS HAS Het STS BHaTSS ms ICH F 
US ue urge we fes ‘Sag adtega’ wt “dgar neu’ sar 
st ade dud Jal fet us Fe Wares Jo oat Te st eT 
o ued HATHA o& fad Te, wots Isat saat ag St ff gut 
wea & dd odt forse fest Atel Houst & Tewet & 
frre SF stot gy a, usps", Te wfsrs ws AST 
zudt stg Hae Js, worse use & Sat AT AD Ae ST aud ae 
Sut 3 nae | fen Soe T fas sown SF “over fae Us” we 
aS, AG TAS Teh as ge dat feu faa g Uae sa 
fes ae ga | fesat & vars wifes vifrsre S fears ue wfos & 
fares WAS FST BE IS | 

gas ate at ffa mavens act fafour fare ag & 
msTGer wwe Us fa vA aM T for T fo Sa wat S wSe 
fea uret (atta) & fogore aT od Ja ws ANE Jo fen agi Hue 
wHAS Tt Wear | fed Heat Heat At mifepHabut sre SAT YTShat 
ao weet Ti dvat St ae T fa we sus wer ges TT U Far 
wl 
mA Med Sts adie il efa at FS fags ate 119 i TITS Il (Ut. 326) 
mrs mud fagus o AS fae ufs fangs For I OF. 682) 


(Se: TIO" ToreSt ct wy ove Ver get TI feat Taare 
fea AS mH ot garet fas afer (Sara, sist, frac, Tew, 
MSM, VIA, HS, Soe whe) & SS Sans, tan ct farrog 
fardt weat wears, AS-seredbat et aus, Host AT FS yAT 
a gauss, eHa udst, mHBl@st ws Suse ct fedu yas wet 
Uso At ANS AA Bet Set afar aga Sot ater Arar fan ate 
Hoes ot soret TS 17 

ysuat & de da wos & wha fedss ase ws 
mtyat Jud Uat age Set orient Jo nat a chow Theat T1 
Ge ow at eas x (Sat Hess us aes oT AUS Het Sian T 
ae Og He Atos § fuser MHve JS | Tg a ATU AHS feura 
font Hetse Us ads oT AUS Het Sfaut T1 TST Wet oT, fAA 
ag ete § omt arfent foes se ag & To-sHfat Sug tag 
Bae t and fee gu fee a, Ou t fare ct wad yar ag 
HOHS oT Sud dot sTS a ast Gen odt ase A fa TTT 
MAS Afsars J | UU AH ad Jo fo fer Teo set est-saH 
Sut foo, fen set far St vane ct usst set fas Haat eas 
four | Hone ust aes Cues fer and fea Fe ag sft! set 
vierGebat te st sts fedot ase wet, ag t Agus uss 
fea four due gs! fedut usdbut fea-ert fedu gat yes, 
muse Hest ct wusat ms ae ct wat fea got 
feroadbat ageébat gal fer ag de woe § va fon a 
Teens & and few sa fest Are T| yusuat 3S ag Ta wtss Fs 
Hfeut feats ade ws uTuet dug wHorGe set orfent Jo 
AAT o gigi Sdhut SarGe wt sng es dhe T| 
fer dra fea feut wet at fifimret ao yess age ot gees ot 
mus ad fest cet o Hefe ag Atos et SHS T: 
Hfsad 3 Ae a Sue, AST Aas ANT II 

fe Hats 3 geet, fase nef s ad Steg Il (4.3, Y. 594) 
WHOHY A Hee 3 Uettefs Teg FS at AT 5 Hef Il 

3 fas fa fos ne ureti ay ofe Bear ATT TIN (er. 1054) 

faGfa ysue Tg & Wee UT Hee Sot Wed (TS 
Het We wied fag a S ATS Il Asset ATG (WETS) SANS FHS 
wwe ss feos ent aes © frevTs | (Get TSH Ah) TS 
greg & ae fes ut det vet o He CA S odt us; aset 
Heel SHO CASTS UT GH Od Set; 3s feas feu oy a uF 
sfoe J, cee SH ot ufyse at ager! fas ysua das fees 
fan ag ot es § wet fea wa & ASat Sug unre fee Js, 
Qn & ahist Guent ct ged & es ue gat sd AE Sot Tue | 
fea nTue—atu & SF YRUS AT BS IS, us wae ct Steg oat 
ade: 
Gat muet vtefs afa sot ae yefs 3 acto fea (4.3, U. 
1415) (we ag ot fAher & fers t mae Te ot fifi F 
feusa AMY & »Tuet Hfs } AAS AHVS SST HoH Jet Tl 


~ ao vss o 


HOH ad des At S Gris weet foes Sot wad gorse 3: 7 
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Ba Tg twee ot fess odt ase mS Tea S Towel cH fers 
SF stot Tue Js, CT Hey WT AT IS (WS ST AS), TS 
Sfenent Jal me “fas ae df suet S af gourst il ofa 
mG fas a wane at ad ufune afoul (. 651) aT] unt, 
feea ms Te ¢ ofaurd A vat Ja! Ales feos oH IAG ST 
ufsor dear, ‘a us & free ud, da wee nfs S| wae ot Store 
Ss fast fer Sa wane Se Ss nig ws 8S T Ua Us| Tewet at 
ated J Se, we Sfent wrong AeTST oT BE Sot Got a! ee 
at-ot age ats AT od Usl aes Te wes chet fags est sc 
HAO? ade Set Haat Gus ag de fos chat sat f frou oH 
(forest ere set ochut & SF fas ufas ag a wat fes for 
aS Ud aS Ua fours Jo) ufesa Agut § ufss-afos wes 
us| fea-& sda? S Fat Fs aS Sat S Shor FT| wt sag 
ate co nas fey areert edat, Seg, Sai, avait St Hit asa 
yet a fan feo ufos S geet T| ns fee tet, Heeb F Sa 
eae dfeees wfes atafsa saate ote Gud WHATS wr) Gug 
for & set wet denfs-feant feat ave Anos ats Ate Tl aet 
dd UM wUS Hoon dat fen sgt sdt dee! fen ATES 
arse fra dt o1 far forras & wast yu-fesa } Hen ws Gs 
ada 3, Cx wats ferns Je mat flo ag Fs a fex qH 
farts & ot we Afar og ar deat S cue Aa atl ash ATS 
AWHS TI 

aet far & Afooar ot for core Afos, xifsre om Fat 
fity du Geat-es Fedt-deet uae ct usst Gus fas vs 
oet? at fe ag dre wfos & sorea fea de unsa (Adta) & CHS 
USA oT Te on gr HAUS ads Bet fara fa ws Jo, A foot 
aa-wAZ Te Ti wAt atese at age afo ae, faarct (eee 
ysud ws Wat, Tat ct wae fe Ufes) & avs fa nfad sr for 
fsaset uta Sfeur fier 1 uAN fust ct fen AeH (aS Ae 
1666-A@ 1708) fea sufan atst fifier ws Guat & daa se 
& faure adt, fuses Aon ct saat caret ot nfo Ge wes AT 
wotid ass o gohte wofent fees asus chit 
sab ot Sot safe wSs-ust fanen & fears § we Ue fesr st: 

wf ao see S adbug Ft Il 
gon fre F PONS Tet 1 

Ws a Tae 3 ats Hoe Seta II (UE. 1127) | 

ued wofay S suet ats OSH AHS a ON aS fouart 
out FT| Teret CHet T, ug & on-fege vs atehat Ast STS 
TS, WET: Bad STS IE ASS II (Ut. 1) 

S' He-ans fers, ot nol-des ow SA, a age Ua 
UW SIs, 5 Wad, HShat, Gaara ns Haat Gus vars ms Host 
ea gon ofue fest fort atl feo sonar Wes fetetad Guat 
Hoeut ot T oet TA fest sont fea we Ate weet S nse 
Fenn ae 3d fan ‘*S fosn sta a, uges Ja Hs F OHS HBA 


TH ¢ Jod-ss, WSs as Sag sae-sae J at fret 
FHS 8S Jal (dese vows FT HoH a ge tee ms Ae ct 
Wet wus as TT sad Whos F Cat st wus ws, Teens, 
@ 3S-3e odt eae fea Aer, Sut St Guat 3 god fads r 
ay ae ot feu cet At)! frordt & aS feu SH UE Jo ms US 
Wa vs “ss UA UA foe He” ws oS Tent & Ys us 
Hosta! FETUS ade AT ad JS MS Quart vig Afs ws ag, gu 
MS SB Uy A mGeH' aT IW JS | UST oot Saer fed TT aaa 
= fitu Jo At gadis! fan fanny a yest ger eas fou 7g, 
fenet ose Gat T — frost area, Jar aT Sar, ws faeear, 
SH Was dt | frost aret SH HY SF ot a AS uT a SATet For 
dome fea we d fea oH de, ge Sa use 7 ad go: faoact 
wed, JI SSI, WS fever, sHAGS We!) aS, Je st 
uge A ad de ‘ne feo ad faugs at as, 4 a ag fee at 
ugsts’ | ua frat ar feta et we oot feuret feer, F og dre Atos 
chat fifieret & feuds wonst aa-atst & ave fee or 
sfror Te | mA Use AT ad ot: “fils usts fafa ste se ais 
Afg uree il (Uf. 923) ove Te (3*) fills uss, fafout, Stet ms 
$8, fevat ngat } ASAT FS Hed ager T ws fegat wo dss 
ade Tlud S3-SS THY Adet ms sda Hat Shut fegut 
so At seb (Sabah) wsteudt (atesud whoa) we vt dts 
Gud ag ad a 

act fta ae se st fears atest we | f¥s Bt TeTeTt 
ude fea Fen & Owes aH ade AT ad JS, det Hes aus 
HAS Hot TT Sot SHE get wTuS-yTy S Tany fie FS AAS 
jo ue feu fenen dud ysl fen Soe J, feos AT Wena 
da frag T Va Jo lae a safe Sa uve ws AHS Ut yA 
da ugar ws gat-yes ada" feat w ene ye Yor T| SoH 
Guat SS sa mrGear dg, 7 wand 3S anes oe fev 
usd Ua IS, Te-Guen ct Ist go Weard adt due us ag 
sad Atos ot fessurs & Beaded JS ws Tg et yet Ast 
Ha us ade Js, fas cunt st feud out ufsur fa deat fea 
Fade at as—nns feofant ot fount ast g, gar oS YStar 
AH Ue FT, SY oT gS UST ade TI! Son Sat Ss fret mar 
dH afue Ja wnt des feast ae Afons dt, ave fta-ust 
wet fersdt oe ustyst § we tHe ys fa gs fesat ces T for 
nue ust F sate fan de Se odt Suet! Haet MA fAa gst 
iste F Yat J fer sHaSt (coma) Sat wena feds Horst F 
add eset HY ot Sat SS 1 Usa Wes fes tes ashi st 
AGH ASS SS Ae Ysa" odt wea | fen set Te dae Atos et 
wet ug oe t uns § Us o fen fea fad weet ot feurfiew 
ad t tHet Feat) ISH at St SF do Gud a fon mene Fe 
Sus se, Gust fer sgdareted | 


oh i 2K 
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udtHa fsursches Hed 


(8. aoe we fiw feae) 


nAsehas st fea d fA vai t da He 3, 
7d UH & rust mus fsuTches AeT TF 


ug Ud des 2 fle BAS & Aes The FS I 





3 0s tes dnt sent nus deg 3 ost age S | 
fan Hare urfsg at act minim Be T Bet, 
as AATHt J gue sat J sde SA wis uss B Il 


Snares} HS vo uredt 3 Adt AHS WS vet, 
ats eHat, Horet fest - foo gad ure T fori I 
vera At eurdt ured faran fea nt dor , 
3 ey zy atest wmreton fae ae 3 eure d fame | 


fenen v ustfent etfsot a ANT mifenr, 

AoE 3 saga Ss su fena 3 seo ret 1 
ud fas 3 AAS THBE V se oT HS, 

3H TH 3 fons ye afore det 3 We wos I 


Horse fee 3 forth ys & AY et wre, 

AGH 3 ASH, J HOU 3S UGH Cot deur 
feg ot Al, uu gue sot 2s TA a ad, 

TS Us ad,Yos et unt Ae’ Ss ga yA deur 


ag He wre mfeA ugh ust Sfmr, 

fea st At urfe 3 nifsAa aH USH a Il 

Cn re Hee Ft fenra vy de aT oT AG, 
UT 3B a Tt ug Uabot otfant 3 foA ot aT II 


Hed vot ear 3 Seg wes Sr 
ufant at at edt at ue a de fear, 
Bug fers ats 3 foo fheer wat gee we stem II 


nae® weed 3 8A ufent deas aes FH, 

edt of ee eg ade ot enret fe Aaet oI 
porg fHfenrt vet te aS AS See MUS SBE AS, 
mATS UH st frase dfoHs wor fhe Hat J I 





fes ma aGeg =e eu famr 3 ufenr, 
at HOU soe as Ba soret fest | 
mors fufemr Go st nie nite Hea D, 
fas Aa 3 sada ve tt Asefau o feat | 
fed nas aes =e Ga eftmr 3 ufenr, 
oet tt sos uA T oot 3 AST Hous wT aE I 
AS 3 ufsst BS Tatu AS AS fry St ae I 
2k ok 2k 2k 2k 
AUt-Hat ¢ ATS 
(afaed fir Fat) 
Wut-Hat & HIS Fo aete, 
Hast feat ot ast snis ara | 
aout, wat THs at ves fede, 
3d USS wT at aet wis wa | 
Wd se SF Sadat Se ns sg, 
Hs de, Hees S as wa! 
fee fist & 0 far nia oer, 
aut gat at SseT AS VST | 


ok KK KE 


nin ot fret - cetst Ato euret 


aet feat S Hig ate 

ads Woes gar 

Mes TS At nifsAe 
es 


Ajit Jalandhar 07-30-2004 


Th KKK 
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QO Afsas yA g 


SINGH SABHA INTERNATIONAL 


APPLICATION FOR MEMBERSHIP 

SECTION 1.04 MISSION STATEMENT 

Ensure, safeguard and promote correct exposition of the teachings of Aad Guru Granth Sahib. 

Interpretation of Gurbani and representation of Sikhi in their real perspective. 

Project and popularize healthy and proper image of Sikh culture and institutions. 

SECTION 1.05 OBJECTIVES 

i) Establish, maintain and manage an institution for standardized and correct study and research of Gurbani and 

Gurmat, and for training suitable persons for propagation and dissemination of Gurbani’s teachings through 
publications, conferences, seminars, group discussions in Gurdwaras and homes where some intellectuals can 


gather. 

ii) Promote Sikh way of life in accordance with the teachings given in Gurbani incorporated into the Aad Guru Granth 
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid down by Sri Akal Takhat Sahib as an institution. 

iii) Cooperate with other Panthic organizations working for safeguarding, maintaining and promoting independent status 
of Sri Akal Takhat Sahib. 

iv) Support all those institutions, such as Missionary Colleges, those are training missionaries according to the 


principles of Gurbani and Gurmat and help them perform their function in more effective way. Develop and promote 
programs for education of Sikh youth and others about Gurmat, Sikh history, Punjabi language and culture, through 
organizing lectures, seminars, symposiums, conferences, Gurmat camps on Sikh religion and preparation and 
distribution of single subject pamphlets. 


v) Organize Sikh Sewa Dal in conformity with Sikh tradition and inculcate the spirit of selfless service among Sikh 
youth. 
vi) Develop programs for eradication of the evils of caste system and social inequality among Sikhs. 
Vii) Check and oppose growth of Santwad and Derawad. 
viii) Protect and promote Sikh interests throughout the world. 
ix) Own and operate a Gurudwara. 
X) Own and operate a Missionary College. 
Tee Sgngtindiges gereiae Aut seen Reedlbie ng Pea eran oe bea ned Ses eka ae gaa Saaek endorse the mission statement and objectives of the SSI 


given in Section 1.04 and 1.05 of these Bylaws and pledge to work for the fulfillment and promotion of the objectives of the SSI. 


Please choose one of the following memberships. Patron and Life member dues may be paid in ten equal installments. Please 
make cheques payable to Khalsa Tricentennial Foundation of N.A. Inc. and mail to Sikh Center Roseville, 201 Berkeley Ave. 
Roseville, Ca 95678. Tax-exempt receipt will be issued by KTF. 


1. Student Member $ 25.00 Please mention the Institution being attended. 
2. General Member $ 100.00 

3. Life Member $ 1,000.00 

4. Patron Member $ 5,000.00 

4. Institutional Member $ 1,000.00 

5. Donation $ 





Patron Members Please Name The Loved Ones: 








Name: Please print first name first. 





Address: 





Tel/Fax/e-mail: 





Signature: Date 
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Following May Be Ordered From The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA 95678. 
Please make U.S Dollars Cheques Payable to K.T.F. of N.A. Inc. and Mail to, 201 Berkeley Ave., Roseville, CA 95678 

New Arrivals: ‘An Introduction to Sikhism’ (76 pages) by S. Gurbachan Singh Sidhu, UK. 

Two other books by the same author ‘Sikh Religion and Christianity’ (110 pages) and ‘Sikh Religion and Islam’ (Co-Authored 

by Gurmukh Singh-155 pages) were published earlier. These books were published keeping in mind the needs of our Diaspora 

Youth. Unfortunately the current managements of most of our Gurdwaras have no interest in these issues. We, therefore, appeal to 

concerned individuals who would take upon themselves the sewa of distributing these books to the youth in their congregations or 

Sikh Student Associations in their Colleges and Universities. We will make any 20 volumes available for a donation of $100.00 US. 

Within USA we will pay the postage. For other countries postage will be added. 
Books by Gurbakhsh Singh Kala Afghana that were banned by Vedanti are available from Sikh Center Roseville: 

New Arrival: Tg-Wet et anect 3 Tafsen usa Elfen fasta age seist S$ A. gee fA o soudor geen || Other 
Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 

“Bipran Ki Reet Ton Sach Da Maarag” Volumes 1-6 & 10; Bachittar Natak; and a few copies of ‘Maas Maas Ker Moorakh Jhagre’. 

Bheta for this 10 volume set is $110.00 US including postage. Bheta for individual volumes is $10.00 each plus $3.00 for postage. 
Books by Gurbakhsh Singh Kala Afghana available in India: 

Jasbir Kaur w/o Kehar Singh, Chandigarh, Tel: 0172-793920, 94171-06213 

Harmeet Singh 768, Chabi Ganj, Kashmiri Gate, Delhi-110006. Tel: 011-22153616, 23974543 

Giani Surjit Singh Missionary. 44, Mehar Chand Market, Lodhi Colony, New Delhi- 110003. Tel: 011-24621245, 24652977 

Inderbir Singh H. No. 4321 A, Gali No. 4, Ranjitpura, P.O. Khalsa College, Amritsar. Tel: 98146-45805, 0183-2228572 

Rajpreet Kaur, W/O S. Gursewak Singh, H. No. 15273 Ward No. 1, Kothe Amar Pura, Joga Nand Road, Bathinda, Punjab. Mobile No. 98149-45270 

Dr. Gursharanjit Singh, 16-New Modern Colony, Chheharata, Amritsar, Punjab 143001. Ph No. 0183-225-7894 

Didar Singh, Khan Hospital, Sani Pur Road, Sirhind, Punjab. Ph. No. 01763-228121, 98152-46182 

Inder Singh Ghagga, International Missionary, Vidya Nagar, P.O. Punjabi University Patiala, Punjab. Ph No. 0175-228-3316, 98144-55582 

Note: For more sources please visit our website at www.sikhbulletin.com 

Other Books and CDs available from Sikh Center Roseville 

“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 

=AH gu fase, format ar fw, nfarsl Bheta $10.00 including postage 

SGPC Booklet publications, Free and we pay the postage 

CDs: (1). Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA 

(2) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of Gurbani by Prof. 
Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. www.Interfaithcharities.org 


Your kind donations are used to print religious literature and this Bulletin. 
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If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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